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00 Introduction 

JUDGES

BY PROFESSOR JAMES STRAHAN

Israel's New Environment.—When the Israelites came up from the Arabian Desert and invaded the fertile lands of Syria, they took the most important step in human progress. They ceased to be nomads and became tillers of the ground. Their contact with Egypt had made a profound impression upon them. While it rekindled their passion for freedom, it gave them a new sense of the benefits of civilisation. It spoiled them for ever for the old Bedouin life. They could never again feel themselves doomed to the drudgery of wandering as shepherds from well to well, and from one scant pasture to another. It dawned upon them that they and their children were called to a fuller, richer life, in which they would have all the desert freedom without any of the desert poverty. What was their redemption from Egypt worth if they were simply to be flung back into the treeless, waterless waste? Inspired with a new faith in Yahweh, who had brought them out of the house of bondage, they felt that He was summoning them to inherit a land of their own in which He would make them a great nation. There are, indeed, indications that the life in walled cities was begun with some qualms and fears, while the taste and aptitude for husbandry and vine-dressing were doubtless but slowly acquired. Even after centuries in the goodly land of Canaan there were still adherents of the old order, who lived in tents and abjured wine (Jeremiah 35*), for ever harking back to the time when Yahweh's people were not contaminated and enfeebled by the luxuries and the vices of cities (p. 85), But no nation can live on its past. When the Jordan was once crossed, the die was cast, and the new era, for good or ill, commenced in the country of the Canaanites and Amorites.

The Times of the Judges.—This era, extending roughly from 1250 to 1000 B.C., was the raw, crude, formative period of Israel's history. Each tribe, or group of clans, acting independently of the others, had first to find for itself a home, and then to adapt itself to its new conditions. Even in the most desirable place of rest it was difficult enough to abandon the habits of ages. The spirit of the nomad was not to be tamed and domesticated in a day or a year. The language of the settler continued to smack of the desert. "To your tents, O Israel," was a cry heard long after the tribes had ceased to roam the desert. And many generations passed before a real national union was consolidated. Fused at the time of the conquest in the fierce heat of a new religious passion, the old individualism yet inevitably reasserted itself in the widely-scattered settlements. No tribe exercised an undisputed pre-eminence. No second master-mind completed the work of Moses. In the absence of social and economic interests common to the whole nation, and of an authority effective over a wide area, the tribes were outwardly held together only by ties of the loosest kind. There was neither court nor capital, neither high-priest nor central shrine, to focus the political and religious aspirations of the young nation. The key of the situation would appear to be found in the fact which this Book emphasizes by frequent repetition: "In those days there was no king in Israel, but every man did that which was right in his own eyes" (Judges 17:6; cf. Judges 18:1; Judges 19:1; Judges 21:25). Yet that was only half the truth. For Yahweh had become the Lord of Israel's conscience, and in the days of its youth the nation slowly learned to remember its Creator and to do that which was right in His eyes. Therein lay the whole secret of Israel's coming greatness.

The School of War.—Like all the other nations which have played a conspicuous part in history, the Israelites had to be disciplined in warfare. The territory which they had won could not be maintained without great difficulty. They were surrounded on every hand by jealous neighbours, and their life and property were in constant danger. Not only was every unconquered Canaanite town a hotbed of rebellion, but the land was frequently invaded, now by a wild horde of Midianites from the desert, now by a regular army of Ammonites from beyond the Jordan, or of Philistines from the Maritime Plain. "These are the nations which Yahweh left, to prove Israel by them . . . to teach them war" (Judges 3:1 f.). Without this discipline the Israelites might have become, like the Phœnicians, a nation of merchants, but in the defence of their country they perforce became martial and heroic. Nearly all the wars in the time of the Judges were wars of defence, not of aggression, and the recurrent dangers evoked not only the dauntless spirit but the religious passion of the race. It was Israel's firm belief that Yahweh went with them into battle and gave them the victory. Their first history was "The book of the Wars of Yahweh." There never was a more thrilling war-cry than "The sword of the Lord and of Gideon "; patriotism never found so magnificent expression as in the Song of Deborah; and no maiden ever rose to a grander height of self-sacrifice than Jephthah's daughter, when she realised that her life was the price to be paid for her father's victory over Ammon.

The Title of the Book.—Among the neighbouring nations with which Israel was destined to be brought into very close contact were the Phœnicians. Centuries, indeed, elapse before they receive more than a passing mention, but in the title of our Book there is an interesting evidence of the early intercourse between the two kindred races. During an interregnum the Phœnicians were in the habit of entrusting the supreme power in their country to a suffet, and in Carthage and other Punic cities the suffetes were the chief magistrates, corresponding to the Roman consuls. It cannot be a mere coincidence that the highest power in Israel was for some centuries placed in the hands of the shophet, or Judge, a term which had a much wider meaning than our English word. When a man of valour was raised up to be a Judge in Israel, his first task was to deliver his tribe, or group of tribes, from an oppressor; and when peace was restored, he became the political head of one or more tribes, though never of the whole nation. The office of the Judge is thus "the first trace of the influence of Syrian usages on the fortunes of the Chosen People, the first-fruits of the pagan inheritance to which the Jewish and the Christian Church has succeeded" (Stanley, Jewish Church, p. 258).

The Influence of the Philistines.—From this western people (pp. 56f.) the land of the Canaanites received the name by which it is still best known—Palestine (p. 26). Their influence in Syria was undoubtedly great, though the OT gives us but a glimpse of the facts. They were for centuries Israel's most stubborn enemy, and it was in a life-and-death struggle with them that the tribes ultimately became a united nation. "Philistine" has now become a term for a person of a boorish mind. But the monuments unearthed during the last few years in Palestine, Egypt, and Crete have begun to revolutionise our ideas of that ancient people. They were, as Professor Macalister says, "of the remnant of the dying glories of Crete" (A Hist. of Civilisation in Pal., p. 54). Sprung from that ancient home of art, they brought with them the instincts of their race, and were the only cultured people who ever occupied the soil of Palestine till the time of the Greeks. "Whatsoever things raised life in the country above the dull animal existence of the Fellahin were due to this people" (p. 58). Through contact with them the Israelites made two strides forward—they learned the use of iron and of alphabetic writing. Without the second of these arts how different would all our sacred and classical books have been! The Phœnicians used to be regarded as the givers of this boon and blessing to men. But opinion is changing. "Whoever invented the alphabet laid the foundation-stone of civilisation. Can it be that we owe this gift to the Philistines, of all people?" (R. A. S. Macalister, The Philistines, p. 130).

The Sources of the Book.—The style is the man, and variety of styles indicates diversity of authorship. The literary analysis of this Book is, on the whole, not difficult. (a) The main and central part, Judges 2:6 to Judges 16:31, consists of traditions which have been fitted into a framework by a writer (D) imbued with the ideas of the Book of Deuteronomy. His thoughts, and the language with which he clothes them, make his contribution very apparent. His work is not history but commentary. He indicates the moral of the traditions which he edits. Like the prophets, he sees the hand of God so controlling events that Israel invariably enjoys prosperity as the reward of faithfulness, and endures adversity as the wages of sin. It will be found that in applying this moral to successive eras, he regards the heroes of particular tribes as if they were the Judges of the whole of Israel. He probably wrote about the beginning of the sixth century B.C. He utilised, without materially altering, the work of two earlier writers, or schools of writers, the Yahwist (J) of Southern Israel and the Elohist (E) of Northern Israel, whose works had already been combined into a pre-Deuteronomic Book of Judges. The ultimate source of most of the materials embodied in the writings of both these earlier authors was the oral traditions preserved in the different tribes of Israel. It is probable, however, that the Song of Deborah, which unquestionably dates from the time of the events which it celebrates, was extracted from one or other of two books which have not come down to us—"The book of the Wars of Yahweh," or "The book of the Just." (b) The introduction, Judges 1:1 to Judges 2:5, which is almost identical with fragments scattered throughout the Book of Joshua (Judges 13:13, Judges 15:13-19; Judges 6:3, Judges 16:10, Judges 17:11-13), is of very great value to the historian. It states in the most explicit terms that Israel's conquest of Canaan was at the outset by no means complete, but that many cities and great tracts of country remained unsubdued. (c) The last five chapters, 17-21, form two supplements which D omitted, though he doubtless found them in the earlier Book of Judges. These chapters were afterwards edited with extensive additions, and restored to their original position, by a redactor of the post-exilic priestly school (R). His hand is unmistakable in the last two chapters. He probably wrote in the fourth century B.C.

The Value of the Book.—Not only to the historian, but to the student of life and character, this is one of the most interesting books in the Holy Scriptures. What a wealth of incident and experience, what food for mind and heart, are found in its mingled comedy and tragedy! One can readily imagine how the stories were told with weeping and with laughter in ancient Israel. And they have a message for all ages and lands. What reader's spirit is not kindled by the fervent patriotism of Deborah, thrilled by the valour of Gideon and Jephthah and Samson, awed by the meek submission of Jephthah's daughter? How reluctant we still are to condemn, how ready to applaud, even the wild justice of Jael! "Other portions of Scripture have been more profitable for doctrine, for correction, for reproof, for instruction in righteousness; but for merely human interest—for the lively touches of ancient manners, for the succession of romantic incidents, for the consciousness that we are living with the persons described, for the tragical pathos of events and character—there is nothing like the history of the Judges from Othniel to Eli" (Stanley, p. 252).

Literature.—Commentaries: (a) Cooke (CB), Thatcher (Cent.B), Moore (SBOT Eng.); (b) Moore (ICC); (c) Budde (KHC), Nowack (HK), Lagrange. Other Literature: The Histories mentioned in the article on the "History of Israel"; Budde's Religion of Israel to the Exile, Kautzseh's Religion of Israel in HDB, Marti's Religion of the OT., Loisy's Religion of Israel, and other works mentioned in article "Religion of Israel," Macalister's History of Civilisation in Palestine.

THE HISTORICAL BOOKS OF THE OLD TESTAMENT

BY DR. F, J. FOAKES JACKSON

Bible History, "Prophetical"—The OT contains books which may be termed historical, but although they are grouped together in our Bibles, this is not the case in the arrangement adopted by the Jews. The only book which they perhaps recognised as history, the Chronicles (Dibhrê hayyâmîm, "words of years"), is placed at the very end of the sacred volume, whilst the main portion of the books known to us as "historical" is styled "prophetical." Thus the story of Israel is to the Jews in itself a prophecy (that is, a telling forth) of God's will and purpose to His people. In accordance with this ideal we find historical episodes interwoven, as in Isaiah and Jeremiah, with prophetic utterances. In judging the historical books, therefore, we must bear in mind that they do not conform to the standard demanded of modern historical writing. They are "prophetical"—that is, written with a view to edify and instruct—and are not designed to be text-books replete with colourless if accurate historical information.

Main Features of Historical Writing in the Bible.—The Hebrews are remarkable for the interest taken in the past of their nation, and this is the more strange as the Jew does not seem by nature to be disposed towards historical composition. Between the close of the OT story and the dissolution of the Jewish nation in the days of Hadrian, the people passed through some of the most stirring crises in the tragedy of humanity, yet many of the most important are scarcely recorded. But for the renegade Josephus we should have had no particulars of the fall of Jerusalem before the army of Titus. Yet in the OT, though the interest is almost entirely religious, we have a fairly complete record of Israel's fortunes from the conquest of its inheritance in Palestine to the restoration of the Jewish polity by Nehemiah.

Variety.—Bible history is remarkable, among other things, for its variety. No book in its present form is arranged like the others. Judges is unmistakable as compared with Joshua; Samuel and Kings have little resemblance; whilst Ezra-Nehemiah belongs to an entirely different school of thought, and Esther is absolutely unique in the OT and even in the Apocrypha. The materials, moreover, of which many of the books are composed are of the most varied description. We have in Kings, to take but a single example, the framework of a chronological history arranged in regnal years, chronicles of the kingdoms, Temple records, biographies, intermingled with which are stories told with all the magic art of portraying scenes inherent in the Eastern raconteur. We find in other books an admixture of pious exhortation, legal formulae, genealogies, and the like. In short, it may be said of the OT books of history that each has its own variegated pattern, which reveals the individuality of its author or compiler.

Choice of Subjects.—In their choice of subjects the prophetical historians of the Hebrew nation display characteristic peculiarities. We are surprised alike at what they tell us and what they omit. They are in a sense the least, and in another the most, patriotic of historians. They dwell but little on the national glories. How briefly are the successes of Saul over the Philistines, or the victories of Omri or Jeroboam II, or even those of the pious kings of Judah, recorded! Their story is often rather that of the nation's failure to reach its ideal, and even of how it fell short of the standard attained by less favoured peoples. And yet we cannot read the historical books without feeling chat they are instinct with a love of country and filled with a sense of Yahweh's protecting power. But the seeker after historical information will often be disappointed at the lack of facts where he most desires them. No details are given as to how Joshua conquered Central Palestine and conducted the nation to Shechem, its ancient capital. We learn nothing about the arrival of the Philistines, those formidable enemies of Israel. Nothing except the bare fact is preserved of the conquest of Og and his seventy cities. We seek in vain for the cause of David's feebleness, which made the revolt of Absalom so formidable. On the other hand, we have abundant details about the feuds with the Shechemites of a person so comparatively unimportant as Abimelech, the son of Gideon, of David's flight and his escapes from Saul, etc. The historical books were, as has been asserted, written for edification rather than for information; and it is not always easy, at times it is even impossible, to make a connected narrative out of them. Much of the story as related by the biblical writers must be reconstructed by a process which can hardly receive a name more honourable than that of guesswork.

Chronology.—One of the most formidable difficulties which the student of OT history has to face is that of chronology. In the later parts of the historical and prophetical books we are on fairly sure ground, because the writers give us the date by the year of the reigning kings of Persia. Even in the Books of Kings though there are serious discrepancies in the periods assigned to the kings of Israel and Judah respectively, we are able to date an event within say, ten years or so. We are also assisted by the more accurate chronology of the Assyrians. But the earliest date in Israelite history is that of a defeat inflicted on Ahab and his allies, which is not alluded to in the Bible. This is 854 B.C. From it we can infer that David lived, roughly, about 1000 B.C., but beyond this all is uncertainty. According to 1 Kings 4:1, Solomon's Temple was erected 480 years after the Exodus; but, by adding together the periods of affliction and repose given in the Book of Judges, we get an even longer period. But we are told in Exodus 1:11 that the Israelites during their oppression built Pithom and Raamses in Egypt, presumably under the great Rameses II, whose long reign was in the thirteenth century B.C. Consequently the Exodus must have taken place not much earlier than 200 or 250 years before the building of the Temple. The fact is that the ancient Hebrews seem to have used the number 40 and its multiples to express a period of time with considerable vagueness, and we really cannot tell whether they are speaking literally when they mention periods of 40, 20, or 120 years. To give a date even approximately before David is, to say the least, hazardous. We know that Jaddua, the last high priest mentioned in the OT, was alive in 333 B.C., and that Ezra and Nehemiah were in Jerusalem about 432 B.C.; but as to when the Exodus took place, or Joshua conquered Palestine and the events related in the historical books strictly so called begin, we have only the faintest idea.

Survey of Period of "Prophetic History."—The Book of Joshua, with which the history of Israel opens, has now generally been recognised as an integral part of the Pentateuch or five books of the Law. It certainly possesses the same structural peculiarities. It begins, where Deuteronomy leaves off, when Israel is encamped in the plains of Moab. Moses is dead, and Joshua is recognised as his successor. To him God says: "As I have been with Moses, so will I be with thee." The conquest of W. Palestine by Joshua is related under two headings: (1) the reduction of the south—the fall of Jericho and Ai and the defeat of the five kings; (2) che victory over the northern king, Jabin of Hazor (but see Judges 4). Central Palestine, viz. Shechem, is assumed already to have fallen into Israelite hands. Only two tribes, Joseph and Judah, receive inheritances from Joshua, Gad and Reuben having already been allotted territory in E. Palestine by Moses. The remaining seven tribes cast lots for the territory which they are permitted to conquer. The different inheritances are given with an abundance of detail, characteristic of P. Joshua charges Israel, as Moses did before his death, and dies on his property at Timnath Serah.

Judges is professedly a continuation of Joshua, but it is very different in style, scope, and arrangement; whereas Joshua is closely akin to the legal books, Judges rather resembles the historical. It covers a much longer period, extending over twelve judgeships, and is arranged on a distinct plan. In each case Israel sins, God punishes by an invasion, the nation repents, and a deliverer is raised up. Two supplementary narratives close the book, to show the state of the country when there was no king. It may be that the Book of Ruth is a third supplement, to show the origin of the great royal house of David.

The next four books, Samuel and Kings, are called by the Greek translators Books of Kingdoms" ( βασιλειῶν). 1 S. opens with the story of Samuel's birth in the days of Eli, the priestly judge, and gives an account of the loss of the Ark and the utter degradation of Israel under the Philistine yoke. Samuel, the first of the prophets, is the leader in the great struggle, and is compelled by the people to set a king over the nation in the person of Saul, who does much for the emancipation of his people, but is rejected by God and falls in battle against the Philistines. The main part of the last half of 1 S. is chiefly occupied with the hairbreadth escapes and adventures of David, the real founder of the monarchy, who is described as the "man after God's own heart." More space is given to him than to any other person mentioned in the Bible, about half 1 S., all 2 S., and two chapters of 1 K. forming his biography. 1 Kings is divided between the reign of Solomon, with an elaborate account of the Temple and its dedication, and the story of the division of the kingdom till the death of Ahab. The second book carries the reader down through the later history of the divided monarchy, relating the fall of the northern, and concluding with a history of the southern kingdom, the destruction of Jerusalem and the Captivity, to the restoration of Jehoiachin to a certain degree of honour by the son of Nebuchadrezzar. The latter period has to be supplemented by the historical portions of Jeremiah and the allusions to contemporary events in Isaiah and Ezekiel.

Characteristics of Prophetical History.—The books we have already considered represent the standpoint of the prophets of Israel; and, as we have seen, Joshua, Judges, Samuel, and Kings are known as the first four of the prophetical books. Generally speaking, the view they take of the nation is that it is the people of God, who are specially bound to act in accordance with their high calling, though as a rule they fail lamentably to attain the standard demanded of them. But in no case is Israel represented as having a law like that known in after days as the "Law of Moses"; or, if it had, the majority of the nation, priests and prophets included, were completely ignorant of its contents. The ritual practices of all the saints and heroes of Israel throughout these books are quite different from those prescribed in Lev. and Nu., and if there is any Law it is rather that of the earliest legal chapters in Ex. (20-23).

Later Historical Writings.—Of the remaining historical books, Chronicles, Ezra, and Nehemiah (the two latter being often reckoned as one book) form a complete series. Chronicles is a sort of revised edition of all the earlier history, whilst the two other books continue the narrative. The object of the writer of Chronicles is to give the impression that the kings of Judah—for Israel is only incidentally mentioned—were scrupulous in carrying out the Pentateuchal Law as it appears in the Priest's Code. Thus David will allow only Levites to bear the Ark, and we read much of his care to provide for the ritual, and especially the music, of the sanctuary. Solomon, represented as a powerful though not always faithful monarch in the Book of Kings, here appears as a blameless ruler. When a king like Uzziah presumes to undertake priestly functions, he is smitten with disease. In short, the whole is permeated by a priestly conception of history entirely foreign to the Book of Kings. Chronicles takes us to the end of the Captivity, and closes with the decree of Cyrus commanding the Jews to return and rebuild the Temple at Jerusalem. Ezra-Nehemiah, for the two books are really one, opens with this edict, relates how the altar was set up and the Temple commenced, and how the proceedings were hindered by the "adversaries of Judah and Benjamin" (i.e. the Samaritans). During the reign of two Persian kings nothing was done, but under Darius the work was resumed and completed about 516 B.C. Then there is a complete silence for nearly two generations, when, in the reign of Artaxerxes Longimanus (464-424 B.C.), Ezra, a Jewish priest, was permitted to lead a company of exiles back to Jerusalem. A Jewish governor named Nehemiah was then appointed, and we are told how he and Ezra restored Jerusalem, and made the nation obey the Law of Moses. With these two great men the Bible history concludes about the year 432 B.C.

Extant Hebrew History the Fragment of a Lost Literature.—There is little doubt that the literature of ancient Israel was not confined to the OT as we now have it. On the contrary, the books bear evident traces of having been compressed into their present limits by the omission of facts which must have been recorded, and are almost necessary to a right understanding of what stands recorded. To take but a single example: the reign of Omri (1 Kings 16:29-34) is related with the utmost brevity, and many things are omitted which would have thrown light on the subsequent history, and cannot fail to have been known by the author. Nothing, for instance, in Kings would lead us to suppose that the king who defeated Tibni and built Samaria was so important that rulers of Israel, though belonging to the very dynasty which had supplanted his own, should call themselves "sons of Omri." 2 Kings 3 relates a rebellion of Moab against Israel, and we know from the Moabite Stone (p. 305) that Omri had oppressed Moab and probably imposed upon it the onerous conditions hinted at in this chapter. Further, the severe terms exacted by the Syrians in the days of Omri (1 Kings 20) imply a serious defeat of Israel, to which no allusion is made. Although it cannot be proved that these were recorded in the book of the chronicles of the kings of Israel, it is highly probable that this was the case, and that the writer of Kings deliberately hurried over this important reign in order to record events which seemed to him to be of greater interest or more to the edification of his readers.

But the historical writers in the OT openly confess the fact that there was a considerable literature to which their readers might have access. The Book of Jashar (Jos., 2 S.), the Chronicles of Israel and of Judah, alluded to in Kings, and the many works cited in the late Book of Chronicles, show that there was an extensive literature in existence even as late as 300 B.C. which has completely disappeared, and that we have only fragments from which to reconstruct the story of ancient Israel.

The External Sources of Hebrew History.—Besides the sources mentioned in the historical books we may mention the external sources which connect the history of the Hebrews with that of the world at large, in addition to those which criticism has indicated as the materials used by the writers and redactors of the historical books.

(a) One of the most serious objections to the antiquity of the Jewish people, which Josephus had to answer, was the silence of the Greek authors regarding them. He accounts for this by the fact that the ancestors of the Jews did not inhabit a maritime country and engaged little in trade, being occupied m living their own peculiarly religious life (Apion. 12). Josephus appeals, however, to the Tyrian records for the building of Solomon's Temple, quoting Dius (ch. 17) and Menander of Ephesus (ch. 18). He also quotes the testimony of the Babylonian Berossus (ch. 19) to the story of Noah, and on the treatment of the Jews by Nebuchadrezzar, and he relates that a writer named Megasthenes alludes to the first destruction of Jerusalem. But Josephus is evidently able to give his readers very little testimony, external to the Scriptures, for the history of Israel.

(b) Nor was more light thrown upon the subject till recent years, when the secrets of the hieroglyphic and of the cuneiform characters were revealed. Direct allusions to the Israelites are few, and can be easily enumerated: (a) The word Is-ra-e-ru, "Israelite," occurs on the stele of Merenptah (thirteenth century B.C.), describing Egyptian victories over Israel; (b) Shishak (1 K.) relates his devastation of Palestine (tenth century B.C.); (c) Ahab is mentioned in the Qarqara inscription as one of the kings allied against Assyria (864 B.C.); (d) Jehu's name, as of a king paying tribute to Shalmaneser II, is found on the Black Obelisk (British Museum), 842 B.C.; (e) Pekah and Hoshea (2 Kings 15) appear in an inscription, 737 B.C. and the fall of Samaria in 722 B.C.; (f) Hezekiah's name appears on the Taylor Cylinder (British Museum), 701 B.C.; (g) at an earlier date, probably in the ninth century B.C., we have on the Moabite stone Mesha's account of his rebellion against Israel (2 Kings 3:1).

(c) As in the case of the Pentateuch, the materials used by the writers other than those specified by them are mainly matters of conjecture, but they may be roughly enumerated as follows: Judges, like the Pentateuch, is probably made up of two early documents, J and E, which were thrown into their present form—subject, however, to revision—by a Deuteronomic editor, whilst portions were added by a reviser of the school of P. The Books of Samuel, like Judges, have been subject to Deuteronomic and post-exilic revisions; but in the life of Saul we have a combination of two works, one hostile and the other friendly to monarchical institutions. The compiler drew upon traditions of David, a life of Samuel, and a very ancient account of David's reign (2 Samuel 9-20). In 2 Samuel 1:18 the Book of Jashar (cf. Joshua 10:12-14) is quoted. The author of Kings alludes to the chronicles of the kings of Israel and the chronicles of the kings of Judah, and he probably had before him independent narratives of Solomon, Elijah, Elisha, etc., as well as the records of the Temple at Jerusalem.

The Miraculous in Hebrew History.—The historian has a natural distrust of the miraculous when he meets with it in records, not because he cannot believe in its possibility—for experience has taught him to be very cautious in saying that any event could not have occurred—but because a natural love of the marvellous makes men credulous in accepting supernatural explanations of events. Moreover, it is undeniable that the Hebrew writers regarded the whole story of the nation as a far greater miracle than any apparent interference with the laws of nature, because in every event they thought they saw the hand of the Lord of the whole earth shaping and directing the destinies of Israel. Nevertheless the impartial reader is impressed more by the absence than by the superabundance of miracle in the story of a people so intimately connected with its God as Israel, in so ancient and confessedly so religious a record as that found in the historical Scriptures. When we divide the miraculous events into (a) subjective wonders—i.e. visions, Divine messages, and the like, which may, at any rate, be accounted for by the state of mind of those who experienced them; (b) signs which were an acknowledged medium of God's communication with Israel; and (c) wonders interrupting the natural course of history. we have to acknowledge the comparative rarity of the last-named.

Taking 1 K. as an example, the presence of the miraculous under the above classification is :

In 1 Kings 1-11, which relates the accession of Solomon and his reign, only two miracles are recorded—Solomon's vision at Gibeon (1 Kings 3:5), and the cloud filling the Temple at its dedication (1 Kings 8:10). These may be classed under (a) visions and (b) signs respectively.

1 Kings 12-16, the account of the division of the kingdoms. No miracle appears except the signs which accompany the denunciation of the schism of Jeroboam in 1 Kings 13—i.e. the temporary drying up of the king's hand, the rending of the altar, and the punishment of the disobedient prophet. These all come into the category (b), signs.

1 Kings 17 - 2 Kings 2. Even in the life of Elijah, a man with admittedly supernatural powers, miracle is rare. His being fed by ravens is perhaps a doubtful miracle (see Commentary). The multiplying of the widow's cruse, the raising of her son from the dead, and the destruction of the captains of fifty, come under class (c) wonders; unless we include the descent of fire at Carmel on the sacrifice, which may be regarded as a sign (b), or the prophet's ascension, which may also be explained as a vision (a). Considering its momentous character and the great men who lived in it, in the period from David to Elijah miracles are conspicuous by their absence.

History as Compared with Prophecy.—Though, as we have seen, the supernatural as manifested in miracle is of comparatively rare occurrence in Hebrew history, it is assumed throughout that events are under the control of Yahweh, the God of Israel. This is, as a rule, revealed in history by the prophets. It is their function to declare the will of God and His immediate purpose, together with the punishment which will follow if it be disregarded. Rarely is the prophet made to disclose the remote future, as when the messenger to Jeroboam predicts the destruction of his altar by a king of Judah, "Josiah by name." As a rule the prophets in history play somewhat the same part as the chorus in a Greek play: they explain events as the tragedy of Israel progresses. It is not till a late period, almost at the close of the history of the northern kingdom, that we get the literary prophet supplementing the narrative, and that we are able to construct history from the fragments preserved in the utterances of the prophets. The literary prophets from the eighth century onward stand in much the same relation to the recorded history in the OT as do the Epistles of Paul towards the Acts of the Apostles. Both are documents contemporary with the events, but, as a rule, these abound in allusions, the meaning of which can only be conjectured. Amos and Hosea give a view of Israel's later history, and Isaiah of Judah's relations with Assyria, differing from the records in Kings; just as the Epistle to the Galatians gives a very different impression of the controversy between the Jewish and Gentile Christians from what could be gathered from the Acts. It is, however, necessary to exercise much discretion in the use of the prophets for historical purposes, as both the Hebrew text and the genuineness of many passages are subjects of considerable dispute.

How far does the OT Give us Strict History?—The Bible, it has been already suggested, can hardly be said to record history with the strict accuracy demanded of a modern work. As it is easy to see from the Pss., the prophets, the Apocryphal literature, and the NT, the religious interest in history practically ceased with David, and was mainly centred in the primitive story as told in Genesis and in the deliverance from Egypt and the wanderings in the wilderness. The record from Joshua to the destruction of Jerusalem by the Chaldeans as it appears in the OT is a fragmentary story of Israel, gathered from a number of lost sources and told for the sake of showing how the nation fell short of the ideal designed for it, and of the punishments which ensued. The writers or compilers, living centuries after the event, are usually less interested in the accuracy of their narrative than in the moral they wished to point. Formerly what was called inspiration was deemed to be so bound up with the exact truth of the record as to stand or fall with it. Consequently the unbeliever made his main point of attack some disputable statement, which the faithful were in honour bound to defend. Now, however, it is generally recognised that no early record can be expected to give the exact circumstances, especially when much of it is demonstrably not contemporary with the events; and in a work like the historical section of the OT we look rather to the purpose of the author than the details in which it is discoverable. The former is, in the biblical narrative, sufficiently clear. The history is professedly a commentary on the dealing of Yahweh with His people, showing in what manner He bore with their backslidings, punished and delivered them. The books were never intended to supply an accurate and exhaustive chronicle of events for the modern historian. All that can be claimed for them is that they give an outline, often singularly dispassionate and impartial, of the fortunes which befell the nation of Israel.

01 Chapter 1 

Verses 1-21
Judges 1:1 to Judges 2:5. The Conquests and Settlements of the Israelites in Western Palestine.—From this introduction, which is one of the most valuable parts of early Hebrew history, we learn that the various tribes invaded the land either singly or in small groups; that they had failures as well as successes; that in many instances they did not destroy the older population, but settled peacefully among them; and that, in particular, the larger cities of Canaan, as well as the fertile valleys and the Maritime Plain, remained in the possession of the Canaanites. The conquests of Judah were separated from those of Joseph by a belt of walled cities with Jerusalem in its centre. Another line of strongholds, extending from Bethshan near the Jordan to Dor on the sea coast, shut up Ephraim and Manasseh in the central highlands, and separated them from the tribes of Asher, Zebulun, and Naphtali, which settled in Galilee. The fortunes of Israel in the time of the Judges were largely determined by these facts.

Judges 1:1-21. The Settlements of Judah.—At Jericho (Judges 1:16) the tribes inquire of the oracle—probably by the casting of lots—which tribe shall open the attack upon Canaan, and, in accordance with the response, Judah and Simeon begin the invasion. They capture the mountain towns of Hebron, Debir, and Hormah, but fail to conquer the coast plain.

Judges 1:1. The words "after the death of Joshua," added probably by R, are meant to connect this book with the end of the previous one (see Joshua 24:29); but events are presently narrated which expressly occurred in the lifetime of Joshua (Judges 2:6). The Canaanites were the inhabitants of Western Palestine generally. The Phœnicians also called their land Canaan and themselves Canaanites.

Judges 1:2 f. The tribes of Israel are figuratively regarded as individuals. Judah has the precedence, as in the story of Joseph (Genesis 43 f.). He is accompanied by Simeon. Both were Leah tribes (Genesis 29:33; Genesis 29:35). An attempt made by Simeon and Levi to securea settlement at Shechem (pp. 65, 248)—probably about this very time, though no allusion is made to it here—ended in disaster (Genesis 49:5-7). Simeon was thereafter merged in the tribe of Judah.

Judges 1:3. The idea suggested by "my lot" and "thy lot" is that the oracle assigned to each tribe the region which it was to conquer—its allotment.

Judges 1:4. The Perizzites (Genesis 13:7*) were the peasantry of Palestine, who lived in unwalled villages (Perazoth). The text is in some confusion, the victory being mentioned before the battle. The round number 10,000 was probably added by R.

Judges 1:5. Adonibezek may be another form of the name Adonizedek (Joshua 10:1; Joshua 10:3). Moore suggests that the oldest narrator (J) wrote "Adonizedek, king of Jerusalem." Bezek was near Jerusalem, but the site is unknown. The Bezek of 1 Samuel 11:8 is far to the north of Judah.

Judges 1:6. The cutting off of thumbs and great toes was a mild barbarity in comparison with many of the atrocities of modern warfare.

Judges 1:7. The seventy kings may be regarded as another round number. In those days every petty chief was the "king" of his town or village. The eating under the table is, of course, hyperbolical. Adonibezek felt and expressed the grim irony of a fate which he accepted as a Divine retribution. In the end of the verse, "they" is ambiguous, meaning either the men of Judah or the king's own servants. The latter interpretation gives a good sense, and avoids an historical contradiction, for the capture of Jerusalem did not take place till long after Israel invaded Canaan, being one of David's great achievements (2 Samuel 5:6-9).

Judges 1:8. This must be regarded as a late insertion, intended to explain how the men of Judah could take the king to Jerusalem. Its variance with Judges 1:21 is unmistakable.

Judges 1:9. The mountain (or Highlands), the South (or Negeb (p. 32)), and the lowland (or Shephelah (p. 31)) are the familiar names of the three constituent parts of the land of Canaan—the central backbone, the steppe which merges in the Sinaitic desert, and the coast plain.

Judges 1:10. The capture of Hebron (p. 31), which is elsewhere ascribed to Caleb (Joshua 15:13 f.), is here attributed to Judah. Kiriatharba, the original name of Hebron, probably means Tetrapolis, or city of four quarters (cf. Tripoli). It lay in an upland valley, 20 m. S of Jerusalem, and 3040 ft. above the sea. Its modern Arabic name is el-Halil, "the Friend," from its association with Abraham, the friend of God (2 Chronicles 20:7, Isaiah 41:8, James 2:23). After the names of the three giants the LXX adds "the sons of Anak" (but see Judges 1:20).

Judges 1:11. The pronoun "the" means Caleb (see vv. Judges 1:20). Debir is probably ed-Daharyeh, to the SW. of Hebron. It once bore the name of Kiriath-sepher, "Book City," which has suggested to scholars many curious fancies. In Joshua 15:49 the name is given as Kiriath-sannah.

Judges 1:12-15. Caleb's offer of his daughter's hand brings on the scene his nephew Othniel, who bravely captures a city and wins a bride. Caleb and Othniel were really clan names, and the latter's marriage doubtless points to an ancient union of the two clans.

Judges 1:14. Instead of "she moved him," the LXX and Vulg. have the more obvious reading "he moved her," but the text, which means "she persuaded him that they should ask," may be correct. Achsah lighted down from her ass in token of respect (cf. Genesis 24:64).

Judges 1:15. The "blessing" she asks is not verbal but substantial—a present. Her plea is that she has received a home in the waterless South (the Negeb), and she begs that most coveted of eastern possessions—an estate in which there are springs of water. She has her desire, becoming the happy owner of Upper and Lower Springs (these are really proper names). In the clan of Othniel the story would ever afterwards be as good as a title-deed. The wells must have lain between Debir and Hebron, and were probably the fourteen springs of the modern Seil ed-Dilbeh.

Judges 1:16. Probably "Hobab" or "Jethro" has fallen out of the text before "the Kenite." The Kenites, a branch of the nomadic Midianites, lived in the Negeb on friendly terms with Judah (1 Samuel 30:29), in which they were ultimately absorbed. This verse, if the text is correct, seems to indicate that the fusion took place even at the time of the Conquest. But for "the people" (‘am) we should probably read, with some MSS. of the LXX, "the Amalekites." In that case the meaning is, that as yet the Kenites were true to their nomadic instincts; they still heard the call of the desert. "Arad" survives in the modern Tell ‘arad, 18 m. SE. of Hebron.

Judges 1:17. Zepheth is named only here; site unknown. The city was "utterly destroyed," lit. "devoted," "put under a ban" (herem pp. 99, 114), which means that it was razed to the ground and its inhabitants exterminated, to the glory of God! Such being its fate, the city was called Hormah, "Devoted City." The derivation, however, is fanciful, and the more likely meaning is "Sacred City" (cf. Hermon).

Judges 1:18. The statement that three of the cities of the Philistines were captured is at variance with the very next verse, and with Joshua 13:2 f. The sentence must be regarded as an interpolation. The LXX reads "Judah did not take."

Judges 1:19. The "chariots of iron," which rendered the dwellers in the plains invincible, were wooden chariots plated or studded with iron. On the use of iron (pp. 57, 252) in Palestine, see Macalister, History of Civilisation in Palestine, pp. 43, 59.

Judges 1:20. This verse would be in its proper context before Judges 1:10. Instead of "sons of Anak" read "giants," lit. "sons of (long) neck" (‘anak). It is a mistake to suppose that there was a giant called Anak (Numbers 13:28*, Deuteronomy 1:28*).

Judges 1:21. In Joshua 15:63*, which is almost identical with this verse, Judah stands in the place of Benjamin, and the former word is doubtless original. Benjamin was introduced by R, who regarded Jerusalem as being in the territory of that tribe.

Verses 1-36
Judges 1:1 to Judges 2:5. The Conquests and Settlements of the Israelites in Western Palestine.—From this introduction, which is one of the most valuable parts of early Hebrew history, we learn that the various tribes invaded the land either singly or in small groups; that they had failures as well as successes; that in many instances they did not destroy the older population, but settled peacefully among them; and that, in particular, the larger cities of Canaan, as well as the fertile valleys and the Maritime Plain, remained in the possession of the Canaanites. The conquests of Judah were separated from those of Joseph by a belt of walled cities with Jerusalem in its centre. Another line of strongholds, extending from Bethshan near the Jordan to Dor on the sea coast, shut up Ephraim and Manasseh in the central highlands, and separated them from the tribes of Asher, Zebulun, and Naphtali, which settled in Galilee. The fortunes of Israel in the time of the Judges were largely determined by these facts.

Verses 22-26
Judges 1:22-26. The Josephites Capture Bethel.—This is the only exploit of Ephraim and Manasseh recorded here, the purpose of the writer being rather to emphasize the incompleteness of the conquest than to enumerate victories. Bethel is the modern Beitin, 10 m. N. of Jerusalem.

Judges 1:24. What "the watchers," or scouts, wished to discover was not the gate, which they could see with their own eyes, but the point where the defences were weakest and an entrance could be most easily effected.

Judges 1:25. The citizen whom they questioned was put on the horns of a dilemma, having either to defy his enemies or to betray his friends. He chose the safe course, which meant death to all the inhabitants of the town except himself and his own family.

Judges 1:26. With no apparent qualms of conscience, or sense of dishonour, he went and founded a new Luz in the "land of the Hittites," i.e. Northern Syria, as the Amarna tablets indicate. The exact site of the new Luz is unknown.

Verses 27-34
Judges 1:27-34. Partial Successes.—Several of the tribes failed to win the prizes they coveted. Much of the allotted territory remained in the hands of the Canaanites.

Judges 1:27. Beth-shan is now Beisn. Situated in a fertile part of the Jordan Valley, 3 m. W. of the river, it commanded the Vale of Jezreel (Wady Jld), which led up to the plain of Esdraelon. Its "daughters" are its daughter towns, or dependencies. Taanach and Megiddo (p. 30), towns 5 m. apart, were on the south side of the Great Plain; the one is now Ta'annek, the other probably Tell el-Mutesellim, the ancient name being lost. Both have been recently explored, and have yielded a wealth of pre-Israelite and Israelite remains (Driver, Schweich Lectures, 1909, pp. 80-86), Ibleam may be Khirbet Bal'ame, 8 m. SE. of Taanach. The Canaanites "would dwell" in that territory, i.e. they emphatically and resolutely maintained themselves in it.

Judges 1:28. It was not till the days of David that the Israelites "waxed strong" and captured those cities, after which Solomon put the Canaanites to task work (1 Kings 9:15-17).

Judges 1:29. Gezer (Joshua 10:33*, 1 Kings 9:16*), now Tell-Jezer, was in the SW. of Ephraim, at the edge of the Shephelah. It has been lately explored by Professor Macalister (Driver, Schweich Lectures, pp. 46-59).

Judges 1:30-32. The sites of Kitron and Nahalol are unknown. The tribe of Zebulun, whose allotment was in S. Galilee, was more successful than that of Asher (pp. 248f.), which settled in the Hinterland of Phoenicia, or that of Naphtali, which penetrated the eastern half of Upper Galilee. While "the Canaanites dwelt among" the first of these Galilean tribes, and were put to task work, the other two "dwelt among the Canaanites," i.e. they achieved at first no real conquest, but settled as best they could. Acco (p. 28), Zidon, and Achzib are now Akka, Saida, and ez-Zib. The sites of the other towns are unknown.

Judges 1:34 f. The Danites took possession of a fertile valley in the SW. of Ephraim, and tried to get a footing in the rich land towards the coast, but were driven back into the district about Zorah and Eshtaol (see Judges 13-16). Cramped in this territory, the main body of the tribe migrated to the source of the Jordan (Judges 18). Mount Heres, Aijalon, and Shaalbim. along with Jerusalem and other towns, formed a belt of Canaanite strongholds separating Judah from Ephraim. Har-heres ("mount of the sun") is named only here. It is probably the same as Beth-shemesh ("temple of the sun"), the modern Ain-shems. Aijalon is now Yl, 14 m. W. of Jerusalem. Shaalbim has not been identified.

Judges 1:36. The text is uncertain, and there was no proper "border" between the Israelites and the Amorites. Some recensions of the LXX read "the Edomites," which is accepted by most scholars. The ascent of Akrabbim ("the scorpions") is perhaps Nakb es-Saf, on the way from Hebron to Petra. The position of Sela is not known (2 Kings 14:7*); it is natural to think of Petra, but that is too far south.

02 Chapter 2 
Verses 1-5
Judges 1:1 to Judges 2:5. The Conquests and Settlements of the Israelites in Western Palestine.—From this introduction, which is one of the most valuable parts of early Hebrew history, we learn that the various tribes invaded the land either singly or in small groups; that they had failures as well as successes; that in many instances they did not destroy the older population, but settled peacefully among them; and that, in particular, the larger cities of Canaan, as well as the fertile valleys and the Maritime Plain, remained in the possession of the Canaanites. The conquests of Judah were separated from those of Joseph by a belt of walled cities with Jerusalem in its centre. Another line of strongholds, extending from Bethshan near the Jordan to Dor on the sea coast, shut up Ephraim and Manasseh in the central highlands, and separated them from the tribes of Asher, Zebulun, and Naphtali, which settled in Galilee. The fortunes of Israel in the time of the Judges were largely determined by these facts.

Judges 2:1-5. The Consecration of Bethel.—The Israelites having now entered the land of Canaan, the religious centre was changed from Gilgal, in the plain of Jericho, to Bethel, in the central highlands, where sacrifice was offered to Yahweh. The "angel of Yahweh" (Genesis 16:7*) is not a prophet, as the Rabbis taught, but Yahweh Himself manifesting His presence, here in some undefined way, often in human form (e.g. Judges 6:11, Judges 13:3). His moving from Gilgal, where He appeared as "the captain of the host of the Lord," to Bethel suffices to create a new sanctuary. The LXX reads "Bethel" instead of "Bochim," the latter finding its fitting place only in Judges 2:5. The speech (of the nature of a Midrash) contained in Judges 2:1 b - Judges 2:3, reproving the Israelites for associating with the Canaanites and not breaking down their altars, is post-exilic in spirit and diction.

Judges 2:3. The words "as thorns" are taken over from Numbers 33:55 to make sense, the Hebrew text—"they shall be sides to you"—being evidently at fault. The LXX suggests "they shall be enemies to you." The name Bochim ("weepers") is found only here: cf. the Oak of Weeping (Genesis 35:8), and the Valley of Weeping (Psalms 84:6). Perhaps Bochim may be another form of Bekaim (balsam trees, 2 Samuel 5:23 f.). Probably Judges 2:5 b originally followed Judges 2:1.

Verses 6-13
Judges 2:6 to Judges 3:6. The Deuteronomist's Introduction to the Book of Judges proper (Judges 3:5 to Judges 16:31).—In the view of this interpreter of sacred history, the whole era of the Judges falls into longer or shorter times of national prosperity, in which Yahweh protects and blesses His faithful people, alternating with times of national calamity, in which He withdraws His favour and blessing from apostates. On the beneficent strength of the Judge the pillars of state rest secure for a whole generation, and his decease is like the removal of the key-stone of an arch. The writer's general principle—his philosophy of history—is based on sound prophetic teaching, but his application of it to the period of the Judges involves a tour de force, for the traditions deal for the most part not with national but with local heroes whose exploits affect, in the first instance, only their own tribe or group of tribes.

Judges 2:6-9 is almost identical with Joshua 24:28-30. The influence of Joshua and the "elders that outlived him"—a phrase of frequent occurrence in Dt. (Deuteronomy 4:26; Deuteronomy 4:40; Deuteronomy 5:33, etc.)—kept all Israel true to Yahweh during their lifetime.

Judges 2:7. "The great work of the Lord" was the miracles of the Exodus, the Wanderings, and the Conquest.

Judges 2:9. Timnath-heres, where Joshua was buried, may be the modern Tibneh, about 10 m. NW. of Bethel. Gaash is unknown

Judges 2:11. The Baalim (p. 87), whom the Israelites of the generation after Joshua began to serve, were the local gods of Canaan, the "lords" of different cities and districts, who were distinguished from one another by the addition of place-names, e.g. Baal of Hermon (Judges 3:3), Baal of Tamar (Judges 20:33). For centuries after the Conquest it was legitimate to call Yahweh himself the Baal of the country, and Hosea (Judges 2:16 f.) was apparently the first to denounce this practice. Thereafter it became the custom to change such names as Ish-baal (man of Baal) into Ish-bosheth (man of shame), Jerubbaal into Jerubbesheth (2 Samuel 11:21). See p. 280.

Judges 2:13. For "the Ashtaroth" read "Ashtoreth," i.e. the goddess who was the Phœnician Astarte and the Babylonian Ishtar (1 Kings 11:5*).

Judges 2:14-23. The Israelites having become apostate, God's anger is kindled (Judges 2:14); He gives them over to His enemies (Judges 2:14); they are distressed, and groan under oppression (Judges 2:14; Judges 2:18); He is moved to pity and raises up a Judge (Judges 2:16); and when the Judge dies, the people return to their evil ways (Judges 2:19).

Judges 2:17 breaks the connexion between Judges 2:16 and Judges 2:18, and is probably an editorial insertion. The figure of whoring after other gods—spiritual adultery—is taken from Hosea (Hosea 1-3) (cf. Judges 8:27-33, Exodus 34:15 f., Deuteronomy 31:16).

Judges 2:18. Instead of "it repented the Lord" read "the Lord was moved to pity."

03 Chapter 3 
Verses 1-6
Judges 2:6 to Judges 3:6. The Deuteronomist's Introduction to the Book of Judges proper (Judges 3:5 to Judges 16:31).—In the view of this interpreter of sacred history, the whole era of the Judges falls into longer or shorter times of national prosperity, in which Yahweh protects and blesses His faithful people, alternating with times of national calamity, in which He withdraws His favour and blessing from apostates. On the beneficent strength of the Judge the pillars of state rest secure for a whole generation, and his decease is like the removal of the key-stone of an arch. The writer's general principle—his philosophy of history—is based on sound prophetic teaching, but his application of it to the period of the Judges involves a tour de force, for the traditions deal for the most part not with national but with local heroes whose exploits affect, in the first instance, only their own tribe or group of tribes.

Judges 3:1-6. Yahweh's Purpose in Sparing the Nations round about Israel.—The most ancient source (J) simply states that the individual tribes could not overcome some of their enemies (Judges 1:19, etc.). But this raised the question, Why did not Yahweh give them power, as He might have done, to subdue even those who fought in iron chariots? He must have had reasons for His determination to spare the nations. They are stated here: He wished to prove His people (Judges 3:1, Judges 3:4); and He thought it necessary or expedient, to teach them the art of war.

Judges 3:2. This sentence is scarcely grammatical: after "might know" we expect an object, but a new clause, "to teach them war," is introduced. Perhaps we should read, with the LXX, "solely for the sake of the successive generations of the Israelites, to teach them war."

Judges 3:3. The "five lords" of the Philistines were the chiefs of their five principal cities (1 Samuel 6:17). The word for "lord" (seren) is almost the only native Philistine word which has come down to us. "Zidonians" is a general term for Phœnicians. For "Hivites" we should probably read "Hittites" (cf. Judges 1:26), to whom the Lebanon region belonged in those days. Instead of "Hermon" the Heb. has "the mount of (the town of) Baal-Hermon"—a very unlikely phrase. Probably "mount" should be omitted. The town is commonly identified with Banias, at the source of the Jordan. Hamath (2 Kings 14:25*, Isaiah 10:9*, Amos 6:2*) is Hama on the Orontes. Its "entering in," or Gateway—which was afterwards known as Cœle-Syria, and is now called el-Bika—was often mentioned as the ideal northern boundary of Israel (Amos 6:14, etc.).

Judges 3:6. Intermarriage with alien races led to a tolerance of their religion (cf. 1 Kings 11:1 f.). The practice was, therefore, condemned all through the history of Israel, and became the subject of legislation (see Ezra 9 f.), though such marriages as that of Boaz and Ruth proved that the law might be more honoured in the breach than the observance.

Verses 7-11
Judges 3:7-11. Othniel the Kenite.—The brief account of the oppression of Israel by the Aramæans, and of their deliverance by Othniel, is the work of D, whose familiar categories—apostasy, Divine anger, oppression, repentance, deliverance, peace—practically make up the whole narrative. Not a single detail of the conflict is supplied. The statement that the invaders from the far north of Syria were turned back by Othniel, whose seat was at Debir, in the extreme south, is not historically probable. The basis of the narrative may be the tradition of a struggle between Othniel (i.e. the Kenizzites) and the Bedouin of the southeast, for "Cushan" means Lydian. Graetz proposes to read Edom instead of Aram.

Judges 3:9. On Othniel, see Judges 1:13.

Judges 3:10. The spirit of Yahweh came upon him, as later upon other Judges (Judges 6:34, Judges 11:29, Judges 13:25, Judges 14:6; Judges 14:19). Any extraordinary display of power—physical force, heroic valour, artistic skill, poetic genius, prophetic insight—is ascribed in the OT to the spirit (ruah) of God. For the gigantic tasks of the Judges, in a rude, semi-savage time, there was need of physical prowess, patriotic fervour, religious enthusiasm; and it was not by mere human might or power, but by Yahweh's spirit, that their victories were achieved.—Cushan-Rishathaim means "Nubian of double-dyed wickedness," evidently the nickname of some ruthless invader. Mesopotamia is in Heb. Aram-naharaim, Syria of the two rivers, i.e. the whole region between the Tigris and the Euphrates (Genesis 24:10*).

Verses 12-30
Judges 3:12-30. Ehud, the Benjamite.—D's setting of the story of Ehud is apparent in Judges 3:12-15 a and Judges 3:30. The story itself is a genuine folk-tale, handed down from century to century before being committed to writing. One can readily imagine with what zest it was told in the tribe of Benjamin, where the left-handed Ehud was a popular hero. On the moral question raised by his conduct, the facts at our disposal do not enable us to pronounce with confidence. To our minds Ehud is not very attractive either as a man or as a patriot

Judges 3:12. The Edomites were in possession of the country to the E. of the Dead Sea, with the Arnon (pp. 32f.) as their northern border (Judges 11:18). They had kings before the Israelites (Genesis 36:31-39), a people with whom their feud was chronic. The name of the king who figures in this story—Eglon, meaning "calf"—speaks of primitive bucolic simplicity.

Judges 3:13. Here, as elsewhere (2 Chronicles 20:1, Psalms 83:6 f.), Ammon is the ally of Moab. His territory was to the NE. of the country of Moab. The Amalekites were nomads in the N. and NE. of the Sinaitic Peninsula. At Jericho, the city of palm-trees, which the Edomites contrived to seize, there still wave a few isolated palms. Recent excavations have laid bare its famous walls (Joshua 6:5; Joshua 6:20).

Judges 3:15. Ehud is called the son of Gera, but Gera is probably the clan to which he belonged; cf. Shimei ben Gera (2 Samuel 16:5). He was a man left-handed, lit. "restricted as to his right hand," like many others of his tribe (Judges 20:16). This peculiarity has a bearing on what is to follow, as it was turned to advantage in his daring plot for the overthrow of the oppressor. The "present" of which he was the bearer was only euphemistically so called, being really the tribute which subjects had to pay to their overlord.

Judges 3:16. The right thigh was the natural place for the sword of a left-handed man, while the guards, if their suspicions were aroused, would feel for a concealed weapon in the usual place—at the left side. Ehud's dirk was 13 in. long. The word translated cubit is found only here, and, according to the Rabbis, means the length from the elbow to the knuckles of the clenched fist (Gr. πυγμή). This detail also has its connexion with the narrative which follows.

Judges 3:18 f. The "people that bare the present" were the Israelite carriers of the tribute. For "quarries" we should read "graven images," rudely sculptured stones. These were connected with the sanctuary of Gilgal, a proper name which itself probably means "circle of sacred stones," such as is called in the West a cromlech.

Judges 3:19. Ehud persuades the king's servants to take in to their master the message, "I have a secret communication to thee, O king." The punctual payment of the tribute had disarmed suspicion; the "secret communication" suggested something revealed in a dream or by an oracle; and the king, favourably impressed, gives his servants the order "Keep silence," meaning "Leave me in privacy."

Judges 3:20. The king was sitting in his "summer-parlour," his cool roof-chamber. The Arabs still give this room its old name (‘alîyah). While Ehud, left alone with the king, repeats that he has a message—he now dares to call it a message from God—his mind is bent upon other things, and his hand is feeling for his hidden dagger. The king's rising, out of respect for the messenger of God, gives Ehud his chance. With one fierce thrust he plunges his dagger, haft and all, into the king's body.

Judges 3:22. The ugly words at the end may be deleted as a dittograph, being similar to Judges 3:23 a.

Judges 3:23. The word for "porch" is found only here, and the translation is a guess; "staircase" and "vestibule" have also been suggested. The "doors" were the two leaves or wings of the door. A grammatical error suggests that "and locked them" is a later addition.

Judges 3:24. Finding the door locked, the servants thought their master was "covering his feet"—a Heb. euphemism—and waited till they began to be "ashamed," surprised and confused.

Judges 3:25. The Eastern door-key, which is probably the same to-day as in the time of Ehud, is described by Lane, Modern Egyptians5 Judges 3:19 f.

Judges 3:28. We might read "and crossed (the Jordan) near the sculptured stones." The site of Seirah is unknown, but it was evidently in the highlands of Ephraim.

Judges 3:27. After "come" we have to understand "thither." The "hill country," was the whole backbone of Palestine from the Great Plain to the neighbourhood of Jerusalem.

Judges 3:28. Ehud and his followers seized the fords of Jordan—those nearest the Dead Sea, beside Gilgal—and cut off the retreat of the Moabites who were on the western side. The numbers slain are not to be taken as rigidly accurate.

Verse 31
Judges 3:31. The Exploit of Shamgar.—The absence of D's formulæ, and of a chronological scheme, suggests that this verse was introduced by an editor who wished to bring the number of the Judges up to ten, not counting Abimelech worthy to rank as one. The verse interrupts the flow of the narrative—observe "when Ehud was dead" in Judges 4:2. Shamgar ben Anath is a foreign and heathenish name, Anath being a goddess whose name is found on an Egyptian stele now in the British Museum; and a reference to Shamgar in the Song of Deborah suggests that he had been an oppressor rather than a deliverer of Israel (cf. Moore, 143). The ox-goad, with which Shamgar performed his exploit, is a pole from 6 to 8 ft. long, tipped with an iron spike.

04 Chapter 4 
Introduction
Judges 4-5. Deborah and Barak Deliver Israel.—The record of this deliverance appears first in a prose and then in a poetical form, of which the latter is the older, written without doubt under the inspiration of the actual events. There are some striking differences between the two versions. In the prose narrative the oppressor of Israel is Jabin, king of Hazor, whose captain is Sisera; Deborah's home is in Mount Ephraim; only the tribes of Zebulun and Naphtali fight the tyrant; and Jael murders Sisera when he lies asleep in her tent. In the triumphal Ode there is no Jabin; Sisera is at the head of the kings of Canaan, himself the greatest king of all; Deborah appears to belong to the tribe of Issachar; all the tribes around the Great Plain (p. 29) take part in the conflict; and Jael slays Sisera while he is standing and drinking. The discrepancies are due partly to the prose writer's attempt to combine the story of Sisera with an independent story of Jabin, king of Hazor (see Joshua 11:1-5), and partly to his misunderstanding of some lines in the Ode (Judges 5:26).

Judges 5. The Song of Deliverance.—The Song of Deborah—so called because of the words "I, Deborah, arose" (Judges 5:7)—is a splendid battle-ode, evidently contemporaneous with the events which it celebrates. It breathes the patriotic fervour and religious enthusiasm which inspired the loftiest minds in Israel, and proves that a great faith was already working wonders in the tribes which till lately had been desert nomads. "It is a work of genius, and therefore a work of that highest art which is not studied and artificial, but spontaneous and inevitable" (Moore, 135). R. H. Hutton calls it "the greatest war-song of any age or nation." Unfortunately the text has suffered a good deal, and in some passages we can do no more than guess the sense.

Verses 1-13
Judges 4:1-13. The Preparation for War.—D's framework is found in Judges 4:1-4 and Judges 4:23 f.

Judges 4-5. Deborah and Barak Deliver Israel.—The record of this deliverance appears first in a prose and then in a poetical form, of which the latter is the older, written without doubt under the inspiration of the actual events. There are some striking differences between the two versions. In the prose narrative the oppressor of Israel is Jabin, king of Hazor, whose captain is Sisera; Deborah's home is in Mount Ephraim; only the tribes of Zebulun and Naphtali fight the tyrant; and Jael murders Sisera when he lies asleep in her tent. In the triumphal Ode there is no Jabin; Sisera is at the head of the kings of Canaan, himself the greatest king of all; Deborah appears to belong to the tribe of Issachar; all the tribes around the Great Plain (p. 29) take part in the conflict; and Jael slays Sisera while he is standing and drinking. The discrepancies are due partly to the prose writer's attempt to combine the story of Sisera with an independent story of Jabin, king of Hazor (see Joshua 11:1-5), and partly to his misunderstanding of some lines in the Ode (Judges 5:26).

Judges 4:2. He gives Jabin the title "king of Canaan," an evident misnomer, for Canaan had no single king, but a great many petty chiefs—called in Judges 5:19 "the kings of Canaan"—each governing his own town or district. Jabin reigned in Hazor (p. 29), which was near Kedesh-Naphtali (Joshua 19:36, 2 Kings 15:29) on the west side of the lake of Hûleh, far north from the Plain of Esdraelon. Sisera, on the other hand, dwelt in Harosheth (p. 29), which is identified with Harithîyeh, at the SW. corner of the plain. His town was called "Harosheth of the nations," or foreigners, and Professor Macalister "wonders whether it might not bear the special meaning of the foreigners par excellence, the most outlandish people with whom the Hebrews came into contact—that is to say, the Philistines and their cognate tribes." This idea leads to the further suggestion that the war of Deborah and Barak was waged not against the Canaanites, but against the Philistines. But it is difficult to suppose that the Philistine kings could be called "the kings of Canaan." And the ring of finality in the triumphal Ode—"So let thine enemies perish, O Yahweh" (Judges 5:31)—would, on this theory, after all be delusive, since the Philistines, instead of being crushed, were at the beginning of their great and for a time, victorious career. These arguments; however, are not quite decisive, and it must be admitted that Sisera's "chariots of iron" (3) are strongly in favour of the new theory, for it seems certain that the use of iron was introduced into Syria by the Philistines (pp. 57, 257), and that they kept the monopoly of the iron trade for a long time in their own hands (1 Samuel 13:19-23).

Judges 4:4. Deborah was a prophetess, a woman inspired to declare the will of God.

Judges 4:5 is probably a late addition, made by a writer who committed two mistakes, confounding the Deborah of this story with the one in Genesis 35:8, and giving the word "Judge" (Judges 4:4) a legal significance. Deborah sitting under a palm-tree as an arbitress of disputes is an imaginary figure. Ramah was 5 m. and Bethel 12 m. N. of Jerusalem, while Deborah in all probability belonged to the tribe of Issachar, far in the north (Judges 5:15).

Judges 4:6. The champion whom she summoned to her side bore the name of Barak, which means "lightning"; cf. the Punic name Barkas. Kedesh-Naphtali (p. 29), so called in distinction from Kedesh-Barnea in the Negeb, is now Kades, 4 m. NW. of the lake of Huleh. Tabor (p. 29), the dome-shaped mountain at the NE. corner of the Great Plain, was the natural mustering place for the Galilean tribes. Naphtali and Zebulun had their settlements in the region to the west of the Sea of Galilee, and in this narrative it appears as if they alone were involved in the conflict with Sisera.

Judges 4:7. The Kishon (p. 29), on whose banks the battle was fought, rises near Jenin, and flows westward through the Great Plain, at one season contracted into a small muddy stream, at another swollen into a raging torrent.

Judges 4:8 f. Barak wishes the prophetess to accompany him in his campaign, that she may counsel himself and inspire his followers. She consents to go, but predicts that the glory of the victory will not be his. For the reader, certainly, the interest of the story, and still more of the poem, hinges on the action of two women, and in the end he divides the honours between them.

Judges 4:11. This is inserted to explain how Heber the Kenite, whose home would naturally be in the Negeb, came to be encamped so far north. For "in Zaanannim" read Bezaanim; site doubtful.

Verses 14-23
Judges 4:14-23. The Battle of the Kishon and the Death of Sisera.—The Galilean highlanders rushed like a torrent down the slope of Mt. Tabor, and swept the enemy before them. When Sisera left his chariot and fled on foot (Judges 4:15), he made westward for Harosheth. The tent of Jael was pitched somewhere in the Great Plain, not (as Judges 4:11; Judges 4:17 would imply) away north in the neighbourhood of Kedesh or Hazor. The account of Sisera's death given in this chapter differs materially from the representation in the triumphal Ode. Jael covers him with a rug," or perhaps the word (which is found only here) means "a tent curtain"; she opens her milk-skin, and bids him drink; she apparently agrees to stand at the tent door and put his pursuers off the scent; and she waits till he has fallen into a deep sleep before she lifts her hammer and drives a tent-pin through his temples. Contrast with this the older account which is found in Judges 5:24-27. We cannot doubt for a moment which of these versions is to be accepted. Criticism has vindicated a woman's honour.

05 Chapter 5 

Introduction
Judges 4-5. Deborah and Barak Deliver Israel.—The record of this deliverance appears first in a prose and then in a poetical form, of which the latter is the older, written without doubt under the inspiration of the actual events. There are some striking differences between the two versions. In the prose narrative the oppressor of Israel is Jabin, king of Hazor, whose captain is Sisera; Deborah's home is in Mount Ephraim; only the tribes of Zebulun and Naphtali fight the tyrant; and Jael murders Sisera when he lies asleep in her tent. In the triumphal Ode there is no Jabin; Sisera is at the head of the kings of Canaan, himself the greatest king of all; Deborah appears to belong to the tribe of Issachar; all the tribes around the Great Plain (p. 29) take part in the conflict; and Jael slays Sisera while he is standing and drinking. The discrepancies are due partly to the prose writer's attempt to combine the story of Sisera with an independent story of Jabin, king of Hazor (see Joshua 11:1-5), and partly to his misunderstanding of some lines in the Ode (Judges 5:26).

Judges 5. The Song of Deliverance.—The Song of Deborah—so called because of the words "I, Deborah, arose" (Judges 5:7)—is a splendid battle-ode, evidently contemporaneous with the events which it celebrates. It breathes the patriotic fervour and religious enthusiasm which inspired the loftiest minds in Israel, and proves that a great faith was already working wonders in the tribes which till lately had been desert nomads. "It is a work of genius, and therefore a work of that highest art which is not studied and artificial, but spontaneous and inevitable" (Moore, 135). R. H. Hutton calls it "the greatest war-song of any age or nation." Unfortunately the text has suffered a good deal, and in some passages we can do no more than guess the sense.

Verses 1-12
Judges 5. The Song of Deliverance.—The Song of Deborah—so called because of the words "I, Deborah, arose" (Judges 5:7)—is a splendid battle-ode, evidently contemporaneous with the events which it celebrates. It breathes the patriotic fervour and religious enthusiasm which inspired the loftiest minds in Israel, and proves that a great faith was already working wonders in the tribes which till lately had been desert nomads. "It is a work of genius, and therefore a work of that highest art which is not studied and artificial, but spontaneous and inevitable" (Moore, 135). R. H. Hutton calls it "the greatest war-song of any age or nation." Unfortunately the text has suffered a good deal, and in some passages we can do no more than guess the sense.

Judges 5:1 f. Yahweh is praised for two reasons: because the leaders of the people were leaders, taking their proper place at the post of honour and danger; and because the battle was fought not by conscripts but by volunteers (cf. Psalms 11:03).

Judges 5:3. Read "I, to Yahweh I will sing," where it is possible, though not necessary, that "I," as in many of the Psalms, means collective Israel. "I will sing praise" means, I will make melody with voice and instruments.

Judges 5:4 f. Yahweh's special place of abode was still Seir, in the field of Edom, from which He is conceived as coming forth in a thunderstorm. As He passes, the earth trembles and the heavens are in commotion (so the LXX). The second half of Judges 5:5 disturbs the flow of ideas, and is probably a marginal gloss which has found its way into the text

Judges 5:6. If Shamgar was one of the Judges (Judges 3:31), it is very strange that he should be named here as if he had recently been a leading oppressor of Israel, perhaps the immediate forerunner of Sisera. Moore treats the words "in the days of Jael" as a gloss. The Heb. of Judges 5:7 b is ambiguous, meaning either "till I, Deborah, arose," or "till thou, Deborah, didst arise." The LXX has "till Deborah arose."

Judges 5:8 a yields no certain sense

Judges 5:8 b means that the Israelites had to fight with such poor weapons as they could find.

Judges 5:10 f. Very obscure.

Verses 12-18
Judges 5:12-18. Glory and Shame.—Deborah and Barak are apostrophised. She is called to awake and utter a battle-song, such as will arouse a slumbering people like the sound of a trumpet; a Men of Harlech or a Marseillaise, that summons heroes to victory or death; not a song after battle, like the pæan we are interpreting.

Judges 5:13. Read, "Then came down Israel like noble ones, the people of Yahweh came down for Him like heroes."

Judges 5:14-18. The response to the martial call is varied. Some of the tribes, leaping to arms, achieve deathless honour; others, lagging at home, are covered with eternal shame and contempt. Phrase after phrase seizes the reader's memory. How striking is the contrast between shirkers and heroes—Reuben sitting among the sheep-folds, listening to the calling of the flocks, Gilead abiding beyond Jordan, Dan remaining by his ships, and Asher sitting still in his creeks at the shore, while Zebulun, Ephraim, Manasseh, and Benjamin quit their mountain homes, Issachar provides a commander-in-chief, Zebulun and Naphtali come down from the high places to jeopardise their lives unto the death!

Judges 5:14. Machir was the eldest son, i.e. the chief clan, of Manasseh (Joshua 17:1).

Judges 5:15. In Reuben there are great searchings or soundings of heart—to be or not to be—craven deliberations and discussions while the enemy's chariots are thundering through the land and a nation's existence is at stake.

Verses 19-22
Judges 5:19-22. The Battle of Megiddo.—The waters of Megiddo were tributaries of the Kishon. Taanach and Megiddo (p. 30) were both towns on the left bank of the river. The battle-field of Megiddo long afterwards suggested the name of the last weird battle of the nations—the apocalyptic Armageddon (Revelation 16:16).

Judges 5:20. The very stars take part in the fight—a magnificent poetical way of saying that all the forces of the universe are arrayed on the side of righteousness. The battle must have been fought in winter or spring. Yahweh's storm-clouds burst, and the swollen river swept many of Israel's enemies away.—In Judges 5:22 b there is an attempt to imitate the galloping of horses in flight.

Judges 5:23. The curse of Meroz brands with everlasting guilt and shame an otherwise long-forgotten town, whose inhabitants missed the greatest opportunity ever given to man or nation—the opportunity of helping God. Venturing nothing, Meroz lost everything that men of honour care to live for, while she earned the coward's curse. This verse was a favourite text of the old Covenanters. Instead of "against the mighty" one may equally well read "among the heroes"; a great idea either way.

Verses 24-28
Judges 5:24-26. The Blessing of Jael.—Jael's deed is unhesitatingly and emphatically approved. While the oppressor of Israel stood in her tent, drinking the milk she gave him, she suddenly felled him to the earth with her tent-hammer. In Judges 5:26 read, "She put her hand to the mallet, Her right hand to the hammer, And she hammered Sisera." It is often supposed that, seizing a wooden tent-peg in her left hand and a hammer in her right, she drove the peg through his temples into his brain—surely a difficult thing to do to a standing warrior. But according to the laws of Heb. parallelism, the second line of Judges 5:26 is merely a variation of the first, so that she had only one weapon, called now a mallet and now a hammer, with which she dealt the death-blow. And when a woman of leonine courage, burning with a sense of intolerable wrongs, becomes the minister of a country's vengeance and of Yahweh's justice, we hold our breath and are silent. Who will blame her? If her victim had fallen in battle, or been led a captive to his doom, everyone would have given thanks. And if the spirit of the Lord came mightily upon Gideon and upon Jephthah when they went to overthrow the enemies of Israel, who will say that the same spirit did not impel the wife of Heber to take the life of Sisera, and inspire the prophetess Deborah to call her blessed among women?

Judges 5:25. For "butter" read "sour milk," which is still the most refreshing drink among the Bedouin.

Verses 28-30
Judges 5:28-30. The Mother of Sisera.—There is irony—almost matchless irony—in the closing lines of the poem, but it is not cruel mocking irony. The words were neither written, nor meant to be recited or sung, in a spirit of derision. Can any one read them now without emotions of pity and fear? With inimitable art, in the manner of the highest tragedy, the poet depicts a group of high-born, light-hearted women, upon whom is falling, unseen, the shadow of death. The scene in the harim of Sisera's palace—the face at the lattice-window, the feverish waiting for the homecoming hero, the chiding of lingering chariot wheels, the questions of fretful impatience, the quick and confident rejoinders, the feeding of fancy with visions of conquest and spoil—how vividly all this has been conceived! And, having painted his picture, the artist leaves it. A lesser poet, like the writer of a famous French war-song would have sent a messenger with the tidings that the hero was mort et enterré. Nothing of the kind happens here. That face is left at the lattice—the face of a mother for ever waiting a son who never will return. [Perhaps we should adopt mg. in Judges 5:29; the mother, too anxious to accept the reassurance of her ladies keeps muttering her forebodings to herself—a fine touch of nature.—A. S. P.] With Judges 5:31, cf. Psalms 68:2 f; Psalms 92:9. It is assumed that, the enemies of Israel being Yahweh's enemies, the victory is a victory for Him; and it is remarkable that even thus early—perhaps in the twelfth century B.C.—those who serve Him, and fight His battles, are described not as those who fear Him but as those who love Him. Does not that fact explain everything?

06 Chapter 6 

Introduction
Judges 6-8. Gideon Delivers Israel from the Midianites.—The next war was waged, not against disciplined soldiers, but against a horde of nomads from the eastern desert. The Midianites are represented in the OT sometimes as peaceful shepherds (Exodus 2:15 f.*), sometimes as caravan traders (Genesis 37:28; Genesis 37:36), and sometimes as Bedouin marauders. It was in the last of these rôles that they became a plague to the Israelites, especially to the tribes of Ephraim and Manasseh. The hero chosen to deliver the nation from them was the Manassite Gideon, who was impelled by various motives—patriotism, for he identified himself with his oppressed people (Judges 6:13); personal revenge, for some of his own brothers had been murdered by the raiders (Judges 8:19); and, above all, the consciousness of a Divine vocation and inspiration (Judges 6:14; Judges 6:34). The memory of his victory became a proudly cherished tradition, and centuries afterwards a reference to "the Day of Midian" still reminded Israel how "the yoke of his (Israel's) burden, and the staff of his shoulder, and the rod of his oppressor" had been broken (Isaiah 9:4; cf. Isaiah 10:26, Psalms 83:9). Time added picturesque details to the original story, and editors attempted, without complete success, to fuse the various elements into a literary whole.

Verses 1-6
Judges 6:1-6. The Depredations of the Midianites.—D, whose phrases occur in Judges 6:1 f., Judges 6:6, sees in the ebb and flow of Israel's fortune an index of their moral and spiritual condition. National suffering he regards as the punishment of national sin; the hand of Midian is in a sense the hand of God; yet, while he blames, he cannot help sympathising.

Judges 6:2. Dens, caves, and mountain fastnesses were the only refuges for peaceful citizens, fleeing in terror from hearth and home (cf. 1 Samuel 13:6, Hebrews 11:38). The invaders swarmed like locusts, which devour every green thing and turn a fertile, smiling country-side into a bare waste. The spoilers left no "sustenance" for man or beast in Israel. [Observe that the ass was at this time used for food in Israel, cf. 2 Kings 6:25. It is still eaten by the Arabs and Persians. It is forbidden in Leviticus 11, Deuteronomy 14.—A. S. P.]

Judges 6:5. "They came unto the land to destroy it," as the Huns in the fourth century overran France and Italy, and the Germans in the twentieth century devastated Belgium.

Verses 7-10
Judges 6:7-10. A second writer (probably E) introduces a prophet who reproves Israel for disloyalty and ingratitude to Yahweh their God. The brief speech is a torso. Reflective rather than prophetic, it opens impressively, but ends abruptly, like a sermon without application; and then one of the main traditions begins.

Verses 11-24
Judges 6:11. On the angel of Yahweh see Judges 2:1, Genesis 16:7*. For "oak" read "terebinth." While the primitive Semites were animists, the Israelites came to associate Yahweh's own presence with sacred trees (p. 100, Genesis 18:1).

Judges 6:12. With the assurance "Yahweh is with thee" cf. the faith grandly expressed in the name Immanuel, "God is with us" (Isaiah 7:14). On hearing the words "Yahweh is with thee," Gideon replies, "Oh, my lord, if Yahweh is with us" (used five times in Judges 6:13). He cannot detach himself from the community. He becomes heroic because he has a public soul.

Judges 6:14. "Looked upon him" is better than "turned towards him." Thus far Yahweh's angel is to Gideon a Traveller Unknown, though His glance is so searching. His tones so commanding. He has more faith in Gideon than Gideon in himself. "Go in this thy might" is an injunction to a hero to realise himself. He is to go in the strength of his manhood—with all his physical and moral force, native and acquired.

Judges 6:15. Gideon has that humility which is praiseworthy if it remembers, blameworthy if it forgets, the Great Companion. He keenly feels his insufficiency, till Yahweh, at once rebuking and reassuring him, promises, "Surely I will be with thee" (cf. Exodus 3:13, 2 Corinthians 3:5).

Judges 6:17-24. Gideon prepares a meal, which to his astonishment becomes a sacrifice. When the stranger touches the food with the tip of his staff, a supernatural fire leaps from the rock, and consumes the food. Realising at length that he has seen Yahweh's angel face to face, Gideon fears death (cf. Judges 13:22). [The rock may have had one or more cup-holes on the surface, into which the broth would be poured. Many examples have been discovered in Palestine of rocks in which cup-like holes had been carved, some of them of considerable size. They date back in many instances to the pre-Semitic cave-dwellers of the Neolithic period. An easily accessible account is given in Handcock's The Archaeology of the Holy Land.—A. S. P.]

Judges 6:21. The departure of Yahweh's angel is mentioned too soon, for he still speaks in Judges 6:23. The words have probably been misplaced from the end of Judges 6:23.

Verses 25-32
Judges 6:25-32. The Destruction of the Altar of Baal.—We have seen that after the Conquest Yahweh was reverently and innocently called the Baal (Lord) of the land, and that loyal Israelites gave their children Baal names. The present section, in which the Baal of Ophrah is distinguished from Yahweh, and regarded as a heathen god, must have been written after the time of Hosea, who was the first to condemn the practice of applying the name Baal to the God of Israel (Hosea 2:17). The point of the story is that Baal, who, if worth his salt, should be able to "plead for himself," is challenged to do so, and found to be impotent. Baal has fallen on evil days, when any daring spirit can laugh at him with impunity as Elijah mocked the Phœnician Baal (1 Kings 18:27).

Judges 6:32. It need not be said that originally the name Jerubbaal, given to a son by a father who worshipped Yahweh as Baal, had a different meaning from what is suggested here, being another form of Jeremiah, i.e. "Baal (or Yahweh) founds."

Verses 33-40
Judges 6:33-40. The Midianite Raid, and the Sign of the Fleece.—The broad and deep Vale of Jezreel, lying between Gilboa and Moreh, leads up from Jordan to the Great Plain.

Judges 6:34. Gideon now felt the Divine impulse—the spirit of Yahweh came upon him, lit "clothed itself with him," put him on like a garment, possessed him, inspired him. He then blew his trumpet to awaken others. It was his own Abiezer clansmen who answered his call, and they apparently became his famous three hundred.

Judges 6:36-40. The sign of the fleece is probably the record of a dream. Gideon had often seen the heavy dew fall on a summer night upon the hills of Manasseh, and his perceptions wove themselves into mysterious visions, in which he seemed to have power to bend the Divine will to his own. He thus became more than ever convinced that Yahweh designed to save Israel by his hand.

07 Chapter 7 

Introduction
Judges 6-8. Gideon Delivers Israel from the Midianites.—The next war was waged, not against disciplined soldiers, but against a horde of nomads from the eastern desert. The Midianites are represented in the OT sometimes as peaceful shepherds (Exodus 2:15 f.*), sometimes as caravan traders (Genesis 37:28; Genesis 37:36), and sometimes as Bedouin marauders. It was in the last of these rôles that they became a plague to the Israelites, especially to the tribes of Ephraim and Manasseh. The hero chosen to deliver the nation from them was the Manassite Gideon, who was impelled by various motives—patriotism, for he identified himself with his oppressed people (Judges 6:13); personal revenge, for some of his own brothers had been murdered by the raiders (Judges 8:19); and, above all, the consciousness of a Divine vocation and inspiration (Judges 6:14; Judges 6:34). The memory of his victory became a proudly cherished tradition, and centuries afterwards a reference to "the Day of Midian" still reminded Israel how "the yoke of his (Israel's) burden, and the staff of his shoulder, and the rod of his oppressor" had been broken (Isaiah 9:4; cf. Isaiah 10:26, Psalms 83:9). Time added picturesque details to the original story, and editors attempted, without complete success, to fuse the various elements into a literary whole.

Verses 1-8
Judges 7:1-8. The Reduction of Gideon's Army.—This section teaches that Yahweh is the giver of victory, and that it is as easy for Him to save by few as by many (1 Samuel 14:6). The spring of Harod ("trembling," cf. Judges 7:3) may be ‘Ain Jâlûd, 2 m. from Jezreel, at the foot of Gilboa (p. 30). The hill of Moreh may be Little Hermon. Gilead (Judges 7:3) is on the eastern side of the Jordan, and we should probably read Gilboa.

Judges 7:3. The number of those who, in modern phrase, showed the white feather, is surprisingly great. Gideon lets them go, having no use for the "fearful and trembling."

Judges 7:5. The second test is a very singular one, and has given interpreters much trouble. The words "putting their hand to their mouth" are evidently wrong where they stand. They should either be struck out as a gloss, or transferred to the end of the verse, where they would explain how the majority drank on their knees, But why should those who put their lips into the stream and lapped like a dog, instead of using their hands, be chosen as alone fit for the combat? Was it because they did not let their weapons leave their hands for a moment? Or because they were satisfied with a little water, when they might have drunk their fill? Or was the test purely arbitrary? "If any significance may be ascribed to the way in which the 300 drank, we should find it in the comparison to dogs; they were the rude, fierce men; compare the name Caleb" (Moore).

Verses 9-15
Judges 7:9-15. Gideon's Visit to the Midfanite Camp.—The heroic leader was next encouraged, not by a dream of his own, but by one which he heard told at night in the camp of the enemy. The significant features of the dream are the tent, the symbol of the Midianite nomads, and the cake of barley bread, the symbol of the Israelite peasants. As the little barley cake overturns the huge tent, so Israel is to defeat the host of Midian.

Judges 7:14. Read "This is nothing but the men of Israel," the words "Gideon the son of Joash" being probably a later insertion. It is not Gideon, but Gideon's little band of gallant yeomen (Judges 7:15 b), that corresponds to the dreamer's cake.

Verses 16-25
Judges 7:16-25. The Night Alarm and Rout.—Gideon's stratagem consisted in the division of his small force into three companies, who charged the enemy from three sides at once, making an uproar and producing a panic.

Judges 7:18. The battle-cry agreed upon was "For Yahweh and for Gideon!" When the actual conflict began, many or all prefixed to this "A sword," suggested by the gleaming weapons they had unsheathed. The words express with splendid terseness a double loyalty, to God and a trusted leader; an ideal, Yahweh's victory and glory; and a means of attaining it, the sword.

Judges 7:20. If each soldier carried a trumpet, a torch, an empty pitcher, and a sword, his hands were too full. There are awkward repetitions in the narrative (see Judges 7:20 and Judges 7:22), and it is possible that the trumpets are derived from one source, the jars and torches from another.

Judges 7:23. It is strange to see how the men who had no heart for the attack are ready to join in the pursuit. Some think that the verse is a later addition.

Judges 7:24. The words "even Jordan" (twice) seem meaningless. Perhaps we should read with the Peshitto "as far as Bethbara upon (the bank of) Jordan."

08 Chapter 8 

Introduction
Judges 6-8. Gideon Delivers Israel from the Midianites.—The next war was waged, not against disciplined soldiers, but against a horde of nomads from the eastern desert. The Midianites are represented in the OT sometimes as peaceful shepherds (Exodus 2:15 f.*), sometimes as caravan traders (Genesis 37:28; Genesis 37:36), and sometimes as Bedouin marauders. It was in the last of these rôles that they became a plague to the Israelites, especially to the tribes of Ephraim and Manasseh. The hero chosen to deliver the nation from them was the Manassite Gideon, who was impelled by various motives—patriotism, for he identified himself with his oppressed people (Judges 6:13); personal revenge, for some of his own brothers had been murdered by the raiders (Judges 8:19); and, above all, the consciousness of a Divine vocation and inspiration (Judges 6:14; Judges 6:34). The memory of his victory became a proudly cherished tradition, and centuries afterwards a reference to "the Day of Midian" still reminded Israel how "the yoke of his (Israel's) burden, and the staff of his shoulder, and the rod of his oppressor" had been broken (Isaiah 9:4; cf. Isaiah 10:26, Psalms 83:9). Time added picturesque details to the original story, and editors attempted, without complete success, to fuse the various elements into a literary whole.

Verses 1-3
Judges 8:1-3. The Ephraimites Appeased.—After defeating the mighty foreign foe, Gideon had to settle a domestic dispute which might easily have become serious, and he again proved himself equal to the occasion. He is a man of wit and humour as well as of military prowess. He knows that a soft answer turns away wrath, and he can make the tongue as effective a weapon as the sword. He stoops to conquer. When the jealous Ephraimites complain that he has not given them the first place in his army (which would have entitled them to the best of the spoils), he returns a humble answer, in which they do not perceive any flavour of delicate irony. How should he ever compare his little clan with a mighty tribe? The mere gleanings of Ephraim are more than the vintage—the whole harvest—of Abiezer. We shall find later that while such treatment appeased the Ephraimites it did not cure them. Jephthah had experience of the same jealous temper, and was not so patient with it (Judges 12:1-6).

Verses 4-21
Judges 8:4-21. The Pursuit on the East of Jordan.—This section is not continuous with the preceding one. The men of Israel, who were gathered together after the battle (Judges 7:23), and the Ephraimites, who were so eager to prove what they could do, are heard of no more. Gideon is again alone with his 300 (Judges 8:4); the men of Succoth and Penuel, ignorant of any battle or rout, think his campaign against the Midianites a hopeless affair; and when he at length reaches the enemy he finds them "secure," apparently having neither been, nor expecting to be, disturbed (11). Plainly we have here a different tradition.

Judges 8:4. For "faint and (not ‘yet') pursuing" the LXX has "faint and hungry," which suits the next verse, where there is a request for bread. Succoth (Genesis 33:17) and Penuel (Genesis 32:30 f.) have not been identified; they must have been near the Jabbok.

Judges 8:7. For "tear" read "thresh." Provoked by the inhospitality of the princes of Succoth, Gideon threatens to throw them naked into a bed of thorns and trample them down.

Judges 8:10. The site of Karkor is also unknown. The enormous figures, as in Judges 8:19-21, were probably due to R.—[Judges 8:14. This lad could write (mg.) an interesting and rather suggestive fact, but it would be extravagant to infer that writing was a universal accomplishment.—A. S. P.]

Judges 8:16. For "taught" read with LXX, "threshed." The savage threat is carried out. It is difficult to believe that the Gideon of this tradition is the man whom we know and love in the other stories. But compare what even David is said to have done (2 Samuel 12:31), and contrast Luke 9:56.

Judges 8:18-21. The two nomad chieftains faced death with the stoical fortitude of American Indians.

Verses 22-35
Judges 8:22-27. Gideon Refuses a Kingdom, and Erects an Ephod.—Long before the Israelites had any human kings. Yahweh was regarded as their Divine King, and Gideon, like Samuel (1 Samuel 8:7; 1 Samuel 10:19; 1 Samuel 12:12; 1 Samuel 12:17; 1 Samuel 12:19), expresses the view that the Divine kingship leaves no room for a human sovereignty. This view became prevalent in the eighth century B.C., when a succession of wicked kings was ruining the northern kingdom (Hosea 8:4; Hosea 13:11).

Judges 8:24-27. In gratitude to Yahweh, who had stood by him and given him victory, Gideon uses the spoils of war to make a golden ephod, which he sets up to Yahweh's glory at Ophrah. This act is spoken of without disapproval, except in Judges 8:27 b, which many scholars regard as an editorial addition. "A later age, trained in more spiritual conceptions, took offence at Gideon's action, and saw in it the cause of the disaster which befell his house" (G. A. Cooke). The nature and purpose of an ephod in the time of the Judges are not explicitly stated. It certainly was not a sacred vest, such as was worn by the High Priest in the second Temple. It was clearly an image of some kind, and it was used in the service of Yahweh (p. 100).

Judges 8:33-35 contains the familiar phrases of D, who is grieved at Israel's ingratitude, first to Yahweh their deliverer, and then to Gideon their earthly benefactor. [Observe also the characteristic generalisation of the purely local and Canaanite cult of Baal-berith (Judges 9:4; Judges 9:46) into a cult adopted by Israel as a whole.—A. S. P.]

09 Chapter 9 

Introduction
Judges 9. The Kingship and Fall of Abimelech.—The story of Gideon's half-Canaanite son does not equal the finest parts of the book in dramatic interest, but the glimpse which it affords of the relations subsisting between the mixed races of Palestine in the time of the Judges is of great value to the historian. The whole narrative is ancient, though not quite uniform. Here D makes no contribution. Apparently he did not regard Abimelech as worthy to rank among the Judges, and therefore he omitted this section, which was restored to its place by R.

Verses 1-6
Judges 9. The Kingship and Fall of Abimelech.—The story of Gideon's half-Canaanite son does not equal the finest parts of the book in dramatic interest, but the glimpse which it affords of the relations subsisting between the mixed races of Palestine in the time of the Judges is of great value to the historian. The whole narrative is ancient, though not quite uniform. Here D makes no contribution. Apparently he did not regard Abimelech as worthy to rank among the Judges, and therefore he omitted this section, which was restored to its place by R.

Judges 9:1-6. Abimelech Made King of Shechem.—"Abimelech" probably means "the (Divine) King is Father," which throws some light on Gideon's conception of his God. He and other Israelites were already feeling after that great truth of the Divine Fatherhood, which is the heart of Christianity. Shechem (1 Kings 12:1*), now called Nâblûs (the Roman Neapolis), lies in a fertile valley between Mount Ebal and Gerizim. Abimelech was not, of course, made king of all the twelve tribes, nor even of one whole tribe, but only of the town of Shechem and its neighbourhood. His rule was on a par with that of the kings who are mentioned in the Song of Deborah (Judges 5:19).

Judges 9:2. The young man made a skilful use of his pedigree. Would not the Shechemites prefer that one of themselves, one who had lived among them all his days, rather than a stranger, should reign over them? His mother, as a sadca wife (W. R. Smith, Kinship, 93f.), would be among her own people at Shechem, not among Gideon's at Ophrah. The idiom "your bone and your flesh" answers to the English "your flesh and blood."

Judges 9:4. Abimelech begins his reign, as new kings so often do in the East, by hiring assassins to put all possible rivals out of the way (cf. 2 Kings 10:1-11; 2 Kings 11:1). For "vain and light" read "reckless and worthless."

[Judges 9:5. Upon one stone: as if it was an altar and the murder a sacrificial rite (1 Samuel 14:33-35). Thus presumably the blood was safely disposed of, and would not cry for vengeance.—A. S. P.]

Judges 9:6. The coronation took place at "the oak of the pillar," or "Monument-tree," i.e. a holy oak beside which there was a standing stone. For "the house of Millo" read "Beth-millo," apparently a town near Shechem.

Verses 7-21
Judges 9:7-21. Jotham's Fable.—Only in an apologue could Jotham, the sole survivor of Abimelech's massacre, express what was in his bitter, broken heart. The point of his fable is easily caught. His father and his brothers were the fruitful trees—olive, fig-tree and vine—who declined to rule over the other trees; his half-brother is the bramble who has accepted the kingship, but who will presently set on fire the cedars of Lebanon. If the Shechemites have acted in good faith to Jerubbaal in choosing Abimelech as king, may they have joy of the choice; but if not, may their king be a devouring fire among them!

Judges 9:7. How Jotham got an audience at the top of Gerizim is not said. The language is not to be pressed, and a well-known crag overlooking the town has been pointed out as a natural pulpit.

Judges 9:9. Read "Shall I leave my fatness, with which gods and men are honoured?" This plain sense was avoided, from motives of reverence, in some versions, but see Judges 9:13, where read "gods" for "God." Oil was used in Semitic religious observances, being poured upon the sacred stones which were associated with the Divine presence (Genesis 28:18; Genesis 35:14). Wine was used in libations and sacred feasts.

Judges 9:15. The bramble is the rhamnus; "thorns" in Psalms 58:9. The exquisite absurdity of the political situation at Shechem, as conceived by Jotham, is suggested by the bramble's self-complacent "Come and put your trust in my shadow." Fine words, but the bramble will soon show its true character; the crackling of thorns under the cedars will reveal the incendiary.

Verses 22-41
Judges 9:22-41. The Sedition of the Shechemites.—The statement that Abimelech was "prince over Israel" is an exaggeration, and the chronological note is probably by R.

Judges 9:23. The Shechemites soon tired of the government of their "brother" (Judges 9:3). God sent an evil spirit between the king and his subjects; cf. the evil spirit from the Lord that possessed Saul (1 Samuel 16:14; 1 Samuel 18:10), and misled the prophets of Ahab (1 Kings 22:19-23); and recall the classical saying, Quem Deus vult perdere, prius dementat.

Judges 9:26. The spirit of disaffection at Shechem gave a self-seeking demagogue his chance. Gaal is called "the son of Ebed," i.e. of a slave. That was probably a popular nickname; his real name would be Gaal ben Obed (= Obadiah).

Judges 9:27-29. The sedition is described with great vividness. When the vintagers were heated with wine, Gaal made a speech in the heathen temple, contrasting the rule of the Israelite half-breed with the government of the honourable house of Hamor, the native and ancient aristocracy of the city.

Judges 9:27. The heathen festival, or religious festivities, consisted largely in merry-making.

Judges 9:28. Most critics now read, "Were not this Abimelech and Zebul his lieutenant subjects of the family of Hamor? Why, then, should we serve him?"

Judges 9:30. The LXX greatly improves the sense by reading, not "and I said," but "and I would say."

Judges 9:31. Read "in Arumah" (where Abimelech lived, Judges 9:41), instead of "craftily"; and, at the end of the verse, "they are stirring up the city against thee."

Judges 9:37. Read with mg. "the navel of the land" and "the augurs' oak," places which would be familiar to every Shechemite.

Judges 9:38. Zebul, the absent king's governor in the city, takes the demagogue down by asking him "Where is now thy mouth?" At the approach of danger the man's boastings and vapourings cease.

Judges 9:40. Read "fell slain."

Judges 9:41. The site of Arumah is uncertain; it may be el-'Orme, two hours SE. of Shechem.

Verses 42-49
Judges 9:42-49. Abimelech Destroys Shechem.—These verses seem to contain a second, independent account of the attack on Shechem, the sequel to Judges 9:22-25.

Judges 9:43. Abimelech adopts the same tactics whereby his father routed the Midianites (Judges 7:16).

Judges 9:44. Read, with the LXX, "the company that was with me."

Judges 9:45. To sow a city with salt was to declare symbolically that it was henceforth to be as fruitless and desolate as a salt desert (Deuteronomy 9:23, Psalms 107:34). But, in the case of Shechem, nature itself made that impossible.

Judges 9:46. Read "Migdal-Shechem," evidently a town in the neighbourhood. El-berith is another name for Baal-berith (Judges 8:33), which the LXX has here. The translation "hold" is a guess; the word may mean an underground chamber. Mount Zalmon is unknown.

Judges 9:49. Abimelech burns the town of Shechem; King Bramble's fire devours the cedars as Jotham had predicted.

Verses 50-57
Judges 9:50-57. The Death of Abimelech.—He went on burning and destroying till from the tower of Thebez (p. 30) a woman threw a mill-stone which crashed through his skull. That he might not be said to have died by a woman's hand he begged his armour-bearer to give him the coup de grace. His death scene is strikingly like that of Saul, in whose person the kingship was revived (2 Samuel 1:9).

Judges 9:56. The closing verses point the moral of a tale which Greek poets would have woven into a tragic drama of fate. In the field of destiny men reap as they have sown.

10 Chapter 10 

Verses 1-5
Judges 10:1-5. Tola and Jair.—These are the first of five minor Judges, the other three being named in Judges 12:8-15. Of the exploits of these Judges we know nothing. Only a few bare facts regarding their parentage, place of abode, years of rule, number of sons, and place of burial, are set down. Three of the five are elsewhere spoken of not as individuals but as clans, and the other two are naturally to be regarded in the same light. Probably they were not introduced by D, but by a later editor.

Judges 10:1. Tola is here the son of Puah. Elsewhere these are brothers, sons of Issachar, i.e. brother clans (Genesis 46:13, Numbers 26:23, 1 Chronicles 7:1). The site of Shemir is unknown.

Judges 10:3. Jair was a son, i.e. a clan, of Manasseh (Numbers 32:14, Deuteronomy 3:14.). Gilead was a mountainous region on the eastern side of the Jordan, well watered and wooded, providing rich pasturage. Havvoth-Jair means "tent dwellings of Jair," a reminiscence of nomadic days, though encampments had now given place to cities. Jair's thirty "sons" are thirty settlements of the clan, just as our Colonies are the "daughters" of Britannia. Kamon may be the Kamun of Polybius (v. 70, 12).

Verses 6-18
Judges 10:6-18. Introduction to the Story of Jephthah.—In this section we see the hand of D, and hear the recurrent notes of sin, suffering, repentance, and deliverance.

Judges 10:7. The reference to the Philistines seems to be out of place, unless the section is meant to serve as an introduction to Samson's as well as Jephthah's exploits.

Judges 10:8. Text faulty: "eighteen years" should probably stand at the end of Judges 10:7, and Judges 10:8 should perhaps read "and they vexed and oppressed the children of Israel that were beyond Jordan," the rest being a gloss.

Judges 10:11. Moore thinks that all the proper names after "the Egyptians" have been added by the latest editor. "Maonites" may survive in Ma'an, seven hours from Petra; some read "Midianites" with LXX (mg.).

Judges 10:17 f. A mere editorial summary of Judges 11.
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Verses 1-17
Judges 11:1-11. Jephthah's Youth.—Jephthah (God opens the womb) is the Othello of Israelitish history, a splendid barbarian, "little blessed with the soft phrase of peace," familiar with "moving accidents by flood and field," who by his valour delivers his country, and by a mysterious fate sacrifices a life dearer to him than his own. A great warrior, he was handicapped in the race of life, and persecuted by his own flesh and blood, because he came into the world with the cruel stain of illegitimacy. All the greater honour will be his if he can "burst his birth's invidious bar." Tradition did not preserve the real name of the hero's father, who is simply called Gilead, which was properly the name of a district or its people (see Judges 10:3). Like Ishmael, another "unwanted" son, Jephthah was driven from his home and cast upon a cold world. But he found his way to the land of Tob ("good"), which proved a good land to him, a land where a brave youth could carve his way to fortune. (It is mentioned again in 2 Samuel 10:6-8; district unknown.) For a time he was, like young David, a free-booter; he and his comrades "went out"—a well-understood term, meaning went out on raids. In this way he got himself ready to be the deliverer of his country—from raiders! He had the chance of his lifetime in his country's day of peril. The elders (sheikhs) of Gilead—some of his own brothers perhaps among them—came to Tob to beg him to come home. Gilead was in need of a military leader to break the power of the enemy. The hour was come, and Jephthah was the man. Desiring to be sure of his position, he put to the elders some awkward questions, which they evaded. Note their solemnly in consequent "therefore," a touch of comedy on the writer's part. Jephthah did not think the word of the elders as good as their bond, and would not budge an inch without their adjuration, "Yahweh be witness between us."

Judges 11:11 b scarcely makes sense here, and many scholars think its right place is after Judges 11:31. Such errors frequently occurred in the copying of MSS.

Verses 12-28
Judges 11:12-28. Jephthah's Negotiations with the King of Ammon.—As generally happens, there was a war of diplomacy before the war of swords. The history of 300 years was reviewed in an attempt to settle a present question of meum and tuum. Jephthah speedily acquainted himself with the rights and wrongs of the case, and would not have it said that he made no effort to settle matters amicably. But he argued in vain. Perhaps he was not sorry when the solemn palaver was over, and the hour come for the stern arbitrament of war. He was essentially a soldier, only incidentally and reluctantly a politician.

Judges 11:14-28. The point of the long speech of Jephthah's messengers is that the Israelites, in their journey from Egypt, scrupulously respected the neutrality of Ammon. They failed to obtain a transit through either Edom or Moab, and rather than trespass on forbidden ground they "compassed" both these lands. The only territory which they seized to the east of Jordan was that of Sihon, king of the Amorites. (These facts are stated in Numbers 20:14-18; Numbers 21:21-24, only there is no reference to an embassy to Moab.) It will be observed that from Judges 11:15 onwards there is a flaw in the argument of the messengers, who reason as if they were negotiating with Moab instead of Ammon; and the error becomes most apparent in Judges 11:24, where they speak of "Chemosh thy god." Chemosh was the god of Moab, Milcom of Ammon. The Israelites speak as men who have a national deity, Yahweh, to men who have a national deity, Chemosh. While they devoutly worshipped the one, they did not question the reality of the other. The truth of monotheism had not yet dawned on even the greatest minds in Israel.

Verses 29-33
Judges 11:29-33. Jephthah's Vow, and his Campaign against Ammon.

Judges 11:29 b is probably an editorial note, "a somewhat unskilful attempt to fasten the new cloth (Judges 11:12-28) into the old garment" (Moore.) Jephthah's vow was made at the holy place of Mizpah in Gilead, like Jacob's at Bethel (Gen. 28:24f., Genesis 31:13). In hope of victory, or dread of disaster, men vowed, or devoted, to Yahweh something very precious—it might even be a human life—believing they would thus propitate His favour and secure His aid.

Judges 11:31. "Whatsoever" is entirely wrong; read "whosoever" (mg.). Jephthah intended a human sacrifice. To suggest that he thought of an animal—say a sheep or a goat—crossing his path when he neared his home, is to trifle with tragedy.

Judges 11:33. Aroer is not the city of that name on the Arnon (Judges 11:26), but another near the ancient Rabbah, which is the modern Ammn (Joshua 13:25). Minnith was probably near Heshbon. Abel-cheramim, "Vineyard-meadow," is unknown.

Judges 11:34. Read "came to his home at Mizpah." Like Miriam at the Red Sea (Exodus 15:20), and the women who welcomed home Saul and David (1 Samuel 18:6), Jephthah's daughter came forth to meet her father with timbrels and dances. This implies that she had companions (cf. Judges 11:37), but the poignant fact was that she, as the conqueror's daughter, was leading the dance.

Judges 11:34 b is unsurpassable in its pathos; equalled only by Genesis 22:2. The sacrifice of an only child—what sorrow can compare with that? (cf. Jeremiah 4:26, Amos 8:10, Zechariah 12:10). "What is a victory, what are triumphal arches, and the praise of all creation, to a lonely man?" (Mark Rutherford).

Judges 11:35. Read "thou hast stricken me, thou (emphatic) art one that bringeth disaster upon me."

Judges 11:36. The pure and innocent maiden whose life was to be sacrificed is known only as Jephthah's Daughter, and she was worthy, more than worthy, of that name. With her father's heroic spirit, she had a still nobler nature There is nothing in all literature finer than her answer in this verse. No wonder that her words have inspired poets. Tennyson paraphrases them in "My God, my land, my father," and Byron in "Since our country, our God—oh, my sire."

Judges 11:37. She asks for a respite of two months. "Life is sweet, brothers, who would wish to die?"

Judges 11:39. But Jephthah "did to her as he had vowed to do." That is the last act of the tragedy. It is only suggested. No angel of the Lord interposed, as in the story of Isaac, with an injunction "Lay not thine hand on the maiden" (cf. Genesis 22:12). No prophet had yet arisen to ask, "Shall I give the fruit of my body for the sin of my soul?" (Micah 6:7). From the Christian point of view we may, with Dante, think Jephthah was wrong

"Blindly to execute a rash resolve,

Whom better it had suited to exclaim

‘I have done ill,' than to redeem his pledge

By doing worse."

But his blindness detracts nothing from the heroism of his daughter, who gave herself, without a murmur, to her people and her God; who was led to the altar, not as a bride adorned for her husband, but as a virgin-martyr; whose love of life was less than her love of her country and its freedom. Did not Byron rightly divine that she smiled as she died? [The view that she was not put to death but doomed to remain unwedded, is almost certainly incorrect, though it has been recently revived by Benzinger.—A. S. P.]

12 Chapter 12 

Verses 1-6
XII. 1-6. Civil War between Gilead and Ephraim.—The Ephraimites hankered after the primacy among the tribes. Their amour propre was easily offended, their anger quickly enflamed. Instead of praising God for Jephthah's great victory, they were furious because he won it without their aid. They insulted him as they once insulted Gideon, and perhaps expected an equally meek and flattering answer. But Jephthah was a man of a different mould and temper. Hurling a few scathing words at heroes who were brave when the war was over, he presumed, judging from their insolence, that they now wished to fight with him, and he was ready. The result deeply stirs the reader's imagination. Led by a general like Jephthah, Gilead was more than a match for Ephraim, and the western tribe was not only put to flight, but found the fords of Jordan guarded to bar their passage. Every man who wished to cross was subjected to a singular test. His life hung on the pronunciation of a sibilant. He was asked to say "Shibboleth" (ear of corn), and if he said "Sibboleth," he was slain there and then. His speech betrayed him. "So in the Sicilian vespers, March 31, 1282, the French were made to betray themselves by the pronunciation of ceci e ciceri; those who pronounced c as in French (sesi e siseri) were hewn down on the spot." (Moore).

Judges 12:4. The words "because they said, Ye are fugitives of Mount Ephraim" make no sense in their present position, and probably should stand after "Jordan" in Judges 12:6. The huge numbers are doubtless the work of R.

Judges 12:7. The Heb. text "in the cities of Gilead," is evidently wrong; the LXX has "in his city of Gilead."

Verses 8-15
Judges 12:8-15. The Three Minor Judges.—Ibzan's home was probably Bethlehem in Zebulun (Joshua 19:15), 7 m. from Nazareth, still called Beit-lahm. For Aijalon we should probably read Elon (so the LXX). Pirathon is perhaps Far'ata, near Nâblûs.
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Introduction
Judges 13-15. Samson and the Philistines.—About the same time as the Israelites entered Canaan from the east, the Purasati (of the Egyptian monuments), or Philistines, came over the sea from Caphtor (Crete), and settled in the rich coast-lands between Carmel and Gaza (p. 28). For centuries it was a question which of the two races was to have the mastery. The inevitable conflict began early, and was not ended till the time of David. Samson, Israel's Hercules, is said to have saved and judged Israel in the days of the Philistines (Judges 13:5, Judges 15:20, Judges 16:31), but he did not, like the other Judges, call his tribesmen to arms and lead them into battle. His exploits were single-handed adventures. As a popular hero he is on a somewhat lower level than Gideon, Barak, Jephthah, David, and Samuel, with whom he is named in Hebrews 11:32. That the tales of his escapades were popular can well be believed. "The scrapes into which Samson's weakness for women brought him, the way in which he turned the tables on those who thought they had got the best of him, the hard knocks he dealt the uncircumcised, and the practical jokes he played on them must have made these stories great favourites with the story-loving race, such as all the Semites are" (Moore, 315).

Verses 1-24
Judges 13:1-24. The Birth of Samson.

Judges 13:1. D's usual introduction.

Judges 13:2. Zorah (p. 31) is now Sar'a, 800 ft. above the valley of Sorek (Wady es-Surr), 17 m. W. of Jerusalem. In Joshua 15:33 and 2 Chronicles 11:16 it is no longer Danite, but Judahite, evidently because the Danites of the town had moved to the north (Judges 18).

Judges 13:3. On the angel of the Lord see 21*. The words "but thou shalt conceive and bear a son" belong to Judges 13:5, and should be deleted here.

Judges 13:4. The idea was that a person who partook of anything fermented or putrified was thereby rendered unfit for consecration to the Deity.

Judges 13:5. As a Nazirite (pp. 103, 105) Samson was "set apart," not by his own voluntary act but by the will of God, from the day of his birth and during his whole life, the sign of his consecration being his unshorn hair. He was not required to abstain from wine. The post-exilic Nazirite (Numbers 6*) bound himself by a vow for a time, during which he abstained from wine, and on the expiry of his vow he cut off his hair and presented it at the sanctuary. In Judges 13:5 b read "he will be the first to deliver Israel."

Judges 13:6. A man of God was an inspired man, a prophet (1 Samuel 2:27; 1 Samuel 9:6-8; 1 Kings 12:22, etc.). So impressed was Manoah's wife that she abstained from asking the questions which she would have put to an ordinary stranger: "What is thy name? Whence comest thou?"

Judges 13:12. Manoah asks (1) what will be the "manner" of the child, the mode of his upbringing, the regimen prescribed for him, and (2) what will be his calling or occupation. Instead of answering his questions, Yahweh's angel repeats the injunctions already given to the mother.

Judges 13:16. With His refusal to eat bread contrast Genesis 18:8, noting the gradual spiritualising of ideas regarding God.

Judges 13:17 f. Like Jacob (Genesis 32:29*), Manoah asks, but in vain, what is the Divine name, which is inscrutable. Not God's unwillingness to reveal Himself, but man's incapacity for a fuller revelation, is the ground of mystery.

Judges 13:19. Cf. Judges 6:19-21. Many scholars read "unto the Lord that doeth wondrously." The remaining words belong to Judges 13:20.

Judges 13:21 indicates another advance in theological reflection. Once on a time God walked and talked with men; now it is death to see God (cf. 1 Samuel 28:13). Yet a woman's quick instinct conquers fear.

Judges 13:24. "Samson" comes from Shemesh, "the sun," and means either "sunny" or "little sun." Only the width of the valley separated Zorah from Beth-Shemesh (p. 31), "the house of the sun," evidently an ancient centre of sun-worship.

Judges 13:25. The superhuman energy which Samson began to display is ascribed to the working of Yahweh's spirit in him (see Judges 3:10*). What is said of Mahaneh-dan does not agree with Judges 18:12; and some propose to read Manahath-dan, the home of the Manoah clan.

14 Chapter 14 

Introduction
Judges 13-15. Samson and the Philistines.—About the same time as the Israelites entered Canaan from the east, the Purasati (of the Egyptian monuments), or Philistines, came over the sea from Caphtor (Crete), and settled in the rich coast-lands between Carmel and Gaza (p. 28). For centuries it was a question which of the two races was to have the mastery. The inevitable conflict began early, and was not ended till the time of David. Samson, Israel's Hercules, is said to have saved and judged Israel in the days of the Philistines (Judges 13:5, Judges 15:20, Judges 16:31), but he did not, like the other Judges, call his tribesmen to arms and lead them into battle. His exploits were single-handed adventures. As a popular hero he is on a somewhat lower level than Gideon, Barak, Jephthah, David, and Samuel, with whom he is named in Hebrews 11:32. That the tales of his escapades were popular can well be believed. "The scrapes into which Samson's weakness for women brought him, the way in which he turned the tables on those who thought they had got the best of him, the hard knocks he dealt the uncircumcised, and the practical jokes he played on them must have made these stories great favourites with the story-loving race, such as all the Semites are" (Moore, 315).

Verses 1-4
Judges 14:1-4. Samson at Timnath.—Samson's adventures are all bound up with his relations to Philistine women—one in Timnath, a second in Gaza, and a third in the valley of Sorek. The name of only one of them is given, and it has become synonymous with an evil enchantress.

Judges 14:1. Timnath (p. 31) is the modern Tibnah, 3 m. to the SW. of Zorah.

Judges 14:2. The young man's parents objected to a marriage with an alien (cf. Genesis 24:3; Genesis 26:34 f; Genesis 27:46).

Judges 14:3. Among the neighbours of the Israelites the Philistines alone did not practise circumcision, and all the racial hatred of those dreaded rivals is put into the opprobrious epithet, "the uncircumcised" (1 Samuel 14:6, etc.).

Judges 14:4. Even the best Israelites (among them the writer J) assumed that Yahweh was "against the Philistines," and that He sought "an occasion" for a quarrel with them.

Verses 5-20
Judges 14:5-20. Samson's Marriage.—As he could not take an unwelcomed bride to his father's house, Samson resolved to contract a marriage in which his wife would remain at her father's house (Judges 9:2*). Judges 14:5 conveys the idea that his parents after all gave their consent, and even went down with him to the wedding. This in itself is improbable, and there is no indication of their presence at Timnath or of their returning home. Moore plausibly suggests that a later writer, taking offence at the story of an improper marriage, inserted "and his father and his mother" in order to regularise it. The same applies to Judges 14:10.

Judges 14:6. Cf. David's and Benaiah's exploits (1 Samuel 17:34-36, 2 Samuel 23:20) and Hercules' fight with a Nemean lion.

Judges 14:8. Omit "to take her," a gloss which spoils the sense. Samson was returning home when he turned aside to see the lion's carcase.

Judges 14:10. Read "And he went down to the woman, and made a feast there." For "young men" read "bridegrooms."

Judges 14:11. The sense is not good, "they" being undefined. Making a slight change, read "and he took thirty companions, and they were with him." At Syrian village weddings the bride groom is still attended by a bodyguard of young men (Ca. Judges 3:1 f.).

Judges 14:14. As a poetical expression of a remarkable incident, Samson's couplet is perfect; but it was not a good riddle, as the Philistines could know nothing of the facts alluded to

Judges 14:15. They got the answer not by wit, but by guile. Probably "in three days" and "on the seventh day" should be omitted. Read "And they were not able to guess the riddle, so they said to Samson's wife," etc. He is called her husband, and she his wife, though as yet they were only betrothed.—The end of Judges 14:15 reads in some MSS and the Targum, "Have ye called us hither to impoverish us?"

Judges 14:18. The word for "sun" cannot be right, and a very slight change gives the reading: "Before he entered into the chamber." The week of ante-nuptial festivities was ending, the marriage day had at length come, when the thirty youths read the riddle and enjoyed their triumph.—Samson's retort expressed his fierce contempt for the Philistines who had played him false, the women and the men alike.

Judges 14:19. In his rage he rushed away home, leaving the marriage unconsummated, regardless of the feelings of the bride and her family.

Judges 14:19 a is evidently a later insertion.

Judges 14:20. The indignant father at once gave the bride to Samson's groomsman, and the interrupted wedding was completed.
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Introduction
Judges 13-15. Samson and the Philistines.—About the same time as the Israelites entered Canaan from the east, the Purasati (of the Egyptian monuments), or Philistines, came over the sea from Caphtor (Crete), and settled in the rich coast-lands between Carmel and Gaza (p. 28). For centuries it was a question which of the two races was to have the mastery. The inevitable conflict began early, and was not ended till the time of David. Samson, Israel's Hercules, is said to have saved and judged Israel in the days of the Philistines (Judges 13:5, Judges 15:20, Judges 16:31), but he did not, like the other Judges, call his tribesmen to arms and lead them into battle. His exploits were single-handed adventures. As a popular hero he is on a somewhat lower level than Gideon, Barak, Jephthah, David, and Samuel, with whom he is named in Hebrews 11:32. That the tales of his escapades were popular can well be believed. "The scrapes into which Samson's weakness for women brought him, the way in which he turned the tables on those who thought they had got the best of him, the hard knocks he dealt the uncircumcised, and the practical jokes he played on them must have made these stories great favourites with the story-loving race, such as all the Semites are" (Moore, 315).

Verses 1-20
Judges 15. Samson against the Philistines.—His anger having cooled, Samson went down to appease his betrothed and complete the marriage. When he learned how things stood, he was angrier than ever, and determined to wreak his revenge upon the Philistines. The stories of the burning of their corn and the slaughter of a thousand of them with an ass's jawbone are good examples of Heb. folklore. [For parallels, especially to a Roman ceremony at the Cerealia, to the story of the foxes, see ICC and CB, also Frazer, Spirits of the Corn and of the Wild, i., pp. 296 f. The corn-spirit is sometimes thought to assume the shape of a fox, but this has probably no bearing on this story.—A. S. P.]

Judges 15:4. Instead of foxes (which do not roam in packs) read "jackals." The feud between Samson and the Philistines now became deadly.

Judges 15:6. Read, with some Heb. MSS. and ancient VSS., "her and her father's house" (i.e. family).—The rock Etam is not certainly known.

Judges 15:17-19. The etymologies are of course popular, not scientific. Ramath-lehi did not originally mean "the throwing away of the jaw bone," but (cf. mg.) Jawbone Hill (cf. Ramoth-gilead). The "hollow place" that is in Lehi—called the Maktçsh or Mortar from its shape—was cleft by God long before Samson came on the scene. And En-hakkore did not signify "the well of him that called," but the Partridge's (Caller's) Spring.

16 Chapter 16 

Verses 1-3
Judges 16:1-3. Samson Carries off the Gates of Gaza.—Gaza was the last coast town on the way down to Egypt, about 30 m. from Samson's home; to-day a town of 16,000 inhabitants.

Judges 16:2 b does not agree with Judges 16:2 a. There would be no need to keep watch by night, when the gates were closed. The Philistines "were quiet all the night," i.e. they took no precautions. Probably the words "compassed . . . city" are a later addition.

Judges 16:3. The gate consisted of two wings, which were flanked by two posts and secured by a bar let into the posts. Samson pulled the posts out of the ground, put the whole framework on his shoulders, and carried it to the top of the hill that faces Hebron, 40 m. from Gaza.

Verses 4-22
Judges 16:4-22. Samson and Delilah.—It was quite near his own home, in the Vale of Sorek ("Grape Valley"), that the Philistines, aided by the woman who had him in thrall, ultimately got the giant under their power. A ruined site near Zorah is still called Sûrîk. The Jaffa-Jerusalem railway now runs through the valley. The meaning of "Delilah" is unknown: perhaps it was a Philistine word, as the term for "lords" or "tyrants" (seren, pl. sarnç) certainly was. Delilah was to receive £150 from each of the five for the betrayal of her lover.

Judges 16:7. Instead of "withes," or flexible twigs, read "seven cords of fresh sinews," i.e. moist gut; Moore has "bowstrings." Seven was first a magical and then a sacred number (cf. Judges 16:13).

Judges 16:10-13. In the second attempt to discover the secret everything is clear.

Judges 16:13 b is an unfinished sentence. The LXX has, "If thou weave the seven braids of my head along with the web, and beat up with the pin, my strength will fail and I shall be like other men. So while he slept Delilah took the seven braids of his head, and wove them . . . and said," etc. She wove his hair into the warp with her fingers, beating it tight with the pin or batten. Samson awoke, and pulled up the whole framework—fixed posts and loom—by the hair of his head. Omit "the pin of," which was inserted by some reader who mistook the nature of the pin.

Judges 16:19. Probably we should read "and he shaved him"; and the LXX proceeds "and he began to be afflicted," or "humbled."

Judges 16:20. Yahweh departed from him because he had ceased to be a Nazirite.

Verses 23-31
Judges 16:23-31. The Death of Samson.—Dagon, the god of the Philistines, had been worshipped in the Maritime Plain long before their coming. They adopted the god of the district, just as many Israelites learned to worship the Baals of Canaan. One of the Amarna letter-writers was called Dagon-takala. There is still a Beit Dajan near Joppa, and another near Nâblûs.

Judges 16:24. In the Heb. the words "Our god . . . many of us" form a rhymed five-line song, each short line ending in n.

Judges 16:25. The blind giant apparently made sport by harmless exhibitions of his strength.

Judges 16:27. "And all the lords . . . women" is probably a later insertion to heighten the effect. Codex B of the LXX has 70 instead of 3000.

Judges 16:28. In the Heb., Samson prays, with grim humour, for strength to avenge himself for one of his two eyes. The Eng. trans. follows the VSS.

Judges 16:30. Lit. "Let my soul die with the Philistines." The soul was not immortal; when a man died his soul died; after death he still existed, but only as a shade, not as a soul. The chapter ends with a note by D. [A discussion of the narrative is given in R. A. S. Macalister's Bible Side-Lights from the Mound of Gezer, pp. 127-138. It is argued there that Samson performed his feats in front of the temple. The lords were in a large deep portico, the crowd on the roof of the portico. Samson was brought within the portico to rest in the shade. The pillars were wooden, and what Samson did was to push them off their stone bases, so that the lords in the portico and the crowd on its roof were killed, but not those on the roof of the temple itself, except such as might be killed in the panic.—A. S. P.]
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Verses 1-6
Judges 17:1-6. Micah's Graven Image.—The dread of a curse, uttered by an indignant mother against the unknown thief of her money, made the culprit, her own son, confess his guilt. At a certain stage of religious development, blessings and curses are supposed to have supernatural potency (p. 143). In this instance the mother made her curse still more effective by "devoting" the lost money to Yahweh.

Judges 17:2 f. Change the order: "I took it; now therefore I restore it to thee. And his mother said," etc.

Judges 17:4. Comparing "a graven image and a molten image" with "it was in the house" and "the graven image" in Judges 18:30 f., we conclude that "a molten image" is throughout a later addition.

Judges 17:5. Read "house of God" (Beth-elohim), Micah being a worshipper of Yahweh. As a wealthy man he had his own shrine. On ephod see Judges 8:27*. Teraphim were also images, but for private, domestic use (p. 101). Micah consecrated, lit. "filled the hand of" (Leviticus 8*. Numbers 3:3*, 1 Chronicles 29:5*), one of his sons, as priest.

Judges 17:6. This is the apology of a later writer for proceedings of which his age could not approve.

Verses 1-13
Judges 17-18. This section is the first of two supplements. It explains the origin of the famous shrine at Dan, and the navet of its moral and religious ideas proves how ancient it is. In not a few places the text has evidently been tampered with by scribes, who took offence at practices which were from a later point of view irregular. The events in question must have occurred before the time of Deborah (Judges 5:17).

Verses 7-13
Judges 17:7-13. Micah Secures a Levite as Priest.

Judges 17:7. The young man was a Judan by birth, and a Levite by profession. It is a contradiction to say that he "sojourned" among his own people. The clause should perhaps stand after "a man" in Judges 17:11.

Judges 17:8. End with "to fulfil the purpose of the journey."

Judges 17:10. Even a young Levite could be a "father," the title being given out of respect for himself or his sacred office. Ten pieces of silver is about thirty shillings.

Judges 17:13. Micah had a priest before (Judges 17:5), but only a layman, his own son. Now he has a Levite, trained for the sacred office, skilful in using the oracles and interpreting Yahweh's mind.

18 Chapter 18 

Verses 1-7
Judges 18:1-7. The Danite Scouts at the House of Micah.—This chapter is of great value as an illustration of the mode in which an Israelitish tribe found a settlement in the country. We are taken back almost to the time of the Conquest. On the difficulty which the Danites had in taking possession of the territory first allotted to them see Judges 1:34. Some of them determined to seek their fortune in fresh fields. Their five scouts passed the house of Micah on the way north. How they knew the Levite's voice we are not told. Either he was an old acquaintance, or the words mean that they heard a voice intoning, which they knew to be a Levite's. Seizing their opportunity, they bade him ask counsel of God for them, and obtained a gratifying response.

Verses 1-31
Judges 17-18. This section is the first of two supplements. It explains the origin of the famous shrine at Dan, and the navet of its moral and religious ideas proves how ancient it is. In not a few places the text has evidently been tampered with by scribes, who took offence at practices which were from a later point of view irregular. The events in question must have occurred before the time of Deborah (Judges 5:17).

Verses 8-10
Judges 18:8-10. The Scouts at Laish.—Laish was at the source of the Jordan, being either the modern Tell el Kâdi or Banias (p. 32). "Zidonians" stands here for Phœnicians (cf. Judges 10:12). These were a quiet, industrious trading people, and the men of Laish were after their "manner," being, indeed perhaps a Phœnician settlement They were the kind of people for whom the Danite scouts were looking—a people easy to conquer! The moral question as to the right of overpowering and disinheriting a "quiet and secure" peasantry was never raised. At the Bedouin stage of culture, might is right.

Verses 11-31
Judges 18:11-26. The Danites Get Possession of a Sacred Image.—Kiriath-jearim (the city of forests) is perhaps Kuriat el 'enab. There was a Mahaneh-dan (camp of Dan) between Zorah and Eshtaol, but more than one place might bear such a name.

Judges 18:14. "Consider what he hath to do" is the language of highwaymen. What had the Danites to do? To respect the rights of property? To avoid sacrilege? They knew better.

Judges 18:19. They stole not only the sacra but the priest, whose "heart was glad," for was it not better to be the "father and priest" of a tribe than of a single family?

Judges 18:25. Unmoved by the despairing cry of one who had been robbed of his most sacred treasures, the Danites warned Micah that there were angry fellows among them, who might, if molested, proceed to extremities. Finding no redress, Micah turns back, and disappears from the scene. At least his life had been spared; but the "angry fellows" treat their next victims differently. "They came unto Laish, and to a people quiet and secure, and smote them with the edge of the sword, and they burned the city with fire, and there was no deliverer." How modern it all seems—with the exception of the last clause! Beth-rehob ("house of the broad place") may be another name of Banias.

Judges 18:30. The name and descent of the young Levite, who was the first priest of the famous sanctuary, are stated at the end of the story. He was a grandson of Moses; but by the insertion of an "n" the great name was afterwards changed into Manasseh, the idolatrous king! "The day of the captivity of the land" was either 734 or 721 B.C.

Judges 18:31. It is nowhere stated how or when Shiloh lost its importance as a sacred shrine. The destruction of its temple is first distinctly mentioned in Jeremiah 7:12; Jeremiah 7:14; Jeremiah 26:9.
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Introduction
Judges 19-21. In the story of the outrage of Gibeah, there is a combination of history and midrash. Hosea (Judges 9:9) makes allusion to the "days of Gibeah," as a time of notorious moral depravity in Israel, and the events which he had in view doubtless form the basis of the present chapter. But when Israel is called "the congregation" (Judges 20:18), when the "elders of the congregation" are introduced, and when the tribes come automatically together "as one man" (Judges 20:1; Judges 20:11), making a national army ten times as great as Barak's, it is apparent that this is a modernised version of the story, written in the language of the "congregation." It is the task of criticism to separate the original narrative from its accretions.

Verses 1-30
Judges 19-21. In the story of the outrage of Gibeah, there is a combination of history and midrash. Hosea (Judges 9:9) makes allusion to the "days of Gibeah," as a time of notorious moral depravity in Israel, and the events which he had in view doubtless form the basis of the present chapter. But when Israel is called "the congregation" (Judges 20:18), when the "elders of the congregation" are introduced, and when the tribes come automatically together "as one man" (Judges 20:1; Judges 20:11), making a national army ten times as great as Barak's, it is apparent that this is a modernised version of the story, written in the language of the "congregation." It is the task of criticism to separate the original narrative from its accretions.

Judges 19. The Outrage of Gibeah.

Judges 19:1. On "sojourning," see Judges 17:6. The "farther side" of the highlands of Ephraim meant the northern part. The relation of concubinage had the sanction of widespread custom (cf. Judges 8:31, Genesis 22:24, etc.), and the concubine's father became the man's father-in-law (Judges 19:4).

Judges 19:6-8. The repetitions are very awkward, and nothing is lost if the whole of Judges 19:6 b to Judges 19:8 is omitted.

Judges 19:10. It used to be supposed that Jebus was the old Canaanite name of the city. But the Amarna tablets, written before the coming of the Israelites, have the name Uru-salim. Jebus is a literary, not an historical name.

Judges 19:12. "Stranger" means alien, foreigner; and "that" refers to city, not to stranger. In Gibeah, an Israelitish city, a kindlier welcome was to be expected than among the Jebusites.

Judges 19:13. Gibeah is perhaps Tell el-Fl, 3 m. N. of Jerusalem. Some seven Gibeahs are mentioned in the OT. The word means "an isolated hill," as distinguished from the hill-country (har).

Judges 19:15. For "street" read "broad place" or "market-place," the Rĕhṓb of an eastern town, corresponding somewhat to the Agora or Forum of Greek and Roman cities.

Judges 19:16. As in Sodom, so in Gibeah, the one hospitable man was a stranger. Judges 19:16 b is probably a late addition, for what early writer would require to tell his readers that "the men of the place were Benjamites"?

Judges 19:22. "Sons of Belial" meant vile scoundrels. "Belial" (worthlessness) did not become a proper name till the apocalyptic period (Proverbs 6:12*).

Judges 19:23. Folly" is too weak; "wanton deed" comes nearer the sense. The Heb. "fool" was a person as devoid of moral as of religious feeling (p. 344, Proverbs 1:7*).

Judges 19:24. This horrible detail is deliberately added for the purpose of making the picture of Gibeah as like that of Sodom as possible (Genesis 19:8). Happily nothing more is said of the maiden, and the whole verse seems to be an irrelevant addition.

Judges 19:25. To the modern mind the Levite, who throws his wife out into the dark street, is as guilty as the rabble to whom he surrenders her. But that was not the ancient point of view. This is the story, not of the avenging of a woman's violated honour, but of the vindication (1) of a man's sacred rights of property (in his wife), and (2) of the laws of hospitality.

Judges 19:27. The picture of the woman lying, when the day dawns," at the door of the house, with her hands upon the threshold," has a tragic pathos of which the narrator of the story seems but dimly conscious.

Judges 19:30. The LXX reads, "and he commanded the men whom he sent out: Thus shall ye say to all the men of Israel, Did ever a thing like this happen, from the day . . . unto this day. And everyone who saw it said, Such a thing as this has not happened or been seen from the day . . . unto this day."
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Introduction
Judges 19-21. In the story of the outrage of Gibeah, there is a combination of history and midrash. Hosea (Judges 9:9) makes allusion to the "days of Gibeah," as a time of notorious moral depravity in Israel, and the events which he had in view doubtless form the basis of the present chapter. But when Israel is called "the congregation" (Judges 20:18), when the "elders of the congregation" are introduced, and when the tribes come automatically together "as one man" (Judges 20:1; Judges 20:11), making a national army ten times as great as Barak's, it is apparent that this is a modernised version of the story, written in the language of the "congregation." It is the task of criticism to separate the original narrative from its accretions.

Verses 1-48
Judges 20. The Outrage Avenged.—"The congregation" (LXX Synagôgç) is a post-exilic term. The words "as one man" suggest a unity of action such as was not secured till long after the time of the Judges. "The assembly of the people of God" was a phrase often heard in the second Temple, but not in the days of the Judges.

Judges 20:2. Contrast the army mustered against Sisera, 40,000 men strong (Judges 5:8).

Judges 20:10. Each of the three clauses means precisely the same thing.

Judges 20:15. The figures are in some confusion, the size of the Benjamite force being indicated three times, and each time differently (15, 35, 44-47).

Judges 20:16. According to the VSS, Judges 20:16 a should be omitted (note the repetition of "700 chosen men"); and "every one" means each of the 26,000 men who were all left-handed. The skill of the Benjamites as archers and slingers is alluded to in 2 Chronicles 12:2 f.

Judges 20:23 should evidently stand before Judges 20:22-27 f. The words in brackets were added by an editor or scribe who counted it improper to offer sacrifice except where the Ark was housed, and who therefore inferred that Bethel, instead of Shiloh, possessed the sacra for a time. History gives no hint of this arrangement.

Judges 20:30-48. The account of the third day's fighting is extremely confused. In Judges 20:35 the battle is over; in Judges 20:36 b it begins again.

Judges 20:33. Baal-tamar is unknown. For "Maareh-geba" read (with LXX) "the West of Gibeah."

Judges 20:37. The ruse practised is very like that employed by Joshua against Ai (Joshua 8:14 f).

Judges 20:40. The last words may be translated, "And, behold, the holocaust of the city went up to heaven." The smoking and blazing city are imaged as a sacrifice. Heaven has been offered many such "holocausts of barbarian vengeance."

Judges 20:43. Text corrupt. Moore suggests "they cut Benjamin to pieces from Nohah as far as opposite Geba, eastward."

Judges 20:45. The rock Rimmon is now Rammn, 3 m. E. of Bethel.

Judges 20:48. Benjamin is made a herem, as if it were a heathen tribe "devoted" in war.
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Introduction
Judges 19-21. In the story of the outrage of Gibeah, there is a combination of history and midrash. Hosea (Judges 9:9) makes allusion to the "days of Gibeah," as a time of notorious moral depravity in Israel, and the events which he had in view doubtless form the basis of the present chapter. But when Israel is called "the congregation" (Judges 20:18), when the "elders of the congregation" are introduced, and when the tribes come automatically together "as one man" (Judges 20:1; Judges 20:11), making a national army ten times as great as Barak's, it is apparent that this is a modernised version of the story, written in the language of the "congregation." It is the task of criticism to separate the original narrative from its accretions.

Verses 1-25
Judes 21. Benjamin Saved from Extinction.—Two versions of this story have been editorially combined. The second is evidently the older. It was stated that the children of Israel came together as one man (Judges 20:1; Judges 20:11), but it now appears that Jabesh-gilead, the city that was so loyal to Saul the Benjamite (1 Samuel 11:1 f; 1 Samuel 31:11 f., 2 Samuel 2:5 f; 2 Samuel 21:12 f.), did not send a single man to fight against Benjamin. For this sin, all the inhabitants are "devoted," except the maidens, who are given, willing or unwilling, to the Benjamite remnant. The second version (Judges 21:16-24) is quite independent of the first, and entirely different in spirit. It is unquestionably very ancient, and the glimpse which it gives of an autumn "feast of Yahweh" at Shiloh, when young maidens performed choral dances in the vineyards, is full of interest. The Benjamite marriage by capture strongly resembles the famous rape of the Sabine women (Livy, i. 9).

Judges 21:22. Text uncertain. For "complain unto us" read "strive with you" (LXX). With an emended text Judges 21:22 b may run, "Be gracious to them, for if ye had given them (your daughters) unto them, you would surely now be guilty." The rest of the verse, "Because . . . battle," is an editorial attempt to join the early Shiloh story to the late Jabesh-gilead one.

